

One Truth and One Spirit 

All Apologetic Inquiiy on Duplexity within the Modern Ordo Templi Orientis 


Frater TeAelo^ 





One Truth and One Spirit 

All Apologetic Inquiry on Duplexity witliin the Modem Ordo Templi Orientis 


Frater TeAeloc; 




First published privately, and rendered electronically 


December 1, 2016, e.v. 

Anno Novae Vii, O 9° / D 4° AZ) 


In the Valley of 

Vancouver, British Columbia 
Canada 


Edited and updated 

December 12, 2016, e.v. 

Anno Novae Vii, O 21° / D 9° 0 

In the Valley of 

Portland, Oregon 
United States of America 


Printed in Portland, Oregon 
United States of America 
February 2, 2017, e.v. 

Anno Novae Vii, 0 13°^]) 19° T 



Table of Contents 


Introduction.v 

Chapter I; Duplexity: Two Orders, One Aim.1 

Chapter II; Spirituality in the A.’.Aa and Rehgiosity in O.T.0.6 

Interlude: Historical Narrative and Religion.13 

Chapter III: The History of A-A- Lineages.17 

Chapter IV: An Apology for Duplexity.37 

Chapter V; Critical Remarks and Conclusion.49 


Bibliography 


61 












Ts^sioi; V 


Do what thou wilt shall be the whole of the Law. 

Introduction 

In the last several years, a movement has emerged from within the modern Ordo 
Templi Orientis that places emphasis on a concept known as “Duplexity.” The term refers 
to the relationship that is shared between the O.T.O. and A.'.A.'., the two organizations 
forwarded by British poet and occultist, Aleister Crowley (1875-1947). It is clear from 
discussion threads on online forums and social media that Duplexity has become a highly 
sensitive topic within the O.T.O. community, and is closely linked with the controversial 
subject known as “A.‘.A.‘. lineages” or sometimes referred to as “A.'.Ax claimant groups.” 
Many questions have been raised throughout debates on this issue. What exactly are the 
roles of the A.‘.A.‘. and the O.T.O.? What is the relationship between the two, and how 
close should it be? What are their respective goals? The current study on Duplexity 
attempts to answer these questions. 

This thesis will argue in defense of Duplexity, proposing that the mutual goal of 
both the A.'.A.'. and the O.T.O. is to promulgate and establish Thelema, and that this goal 
will be met with less resistance if the two organizations work in close alliance with one 
another. It will be necessary to first present some basic terminological context, as well as 
some historical and theoretical background regarding the two Orders. I will begin by 
differentiating between “A.'.Ax spirituality” and “O.T.O. religiosity,” the former 
concerning the “individual” and the latter pertaining to the “group.” 

The idea of Duplexity is based upon the two Orders’ mutual recognition of and 
willingness to work with one another. This is a highly sensitive subject within O.T.O. 
because authority within the A.'.A.'. has been contested by some O.T.O. members. 
Therefore, it will be necessary to explore a general history of the A.'.A.'. movement, and 
briefly examine the phenomenon known as “A.'.A.'. lineages.” What follows will be a 
defense of Duplexity, offering historical, practical, structural, administrative, and spiritual 
considerations surrounding the subject. Finally, I will offer critical comments on the topic 
of Duplexity, and address certain problems with it within the O.T.O. 
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This study will conclude that, with regard to Duplexity, two possible scenarios 
within the O.T.O. will develop in the future: 

(1) if a closer alliance between the O.T.O. and A-A.'. can be established with a 
general acceptance of authority in A.'.A.'. amongst O.T.O. members, the two Orders 
will have shared goals and will be able to accomplish their mutual mission of 
promulgating Thelema more effectively. Overall group cohesion in O.T.O. and 
continuity in doctrinal coherence within A.'.A.'. will result. Or, 

(2) a further distance between the O.T.O. and the A.'.A.'. will derive from (a) 
factionalism created by other claimant A.'.A.'. groups, and (b) O.T.O. members not- 
affiliated with A.'.A.'. that are reluctant to work within a Duplexity approach as 
envisioned by O.T.O. leadership. It will likely follow that, overtime, the O.T.O. 
will become a more secular entity, distancing itself from doctrinal insight from the 
A.'.A.'.. 



A couple points should be noted before engaging in the following study. The first 
point concerns the aim of this thesis and its scope of inquiry. Let the reader be aware that, 
this study is exclusively a descriptive critical analysis of current circumstances within the 
structure of O.T.O. from a cost-benefit perspective with a few suggestive points added. It 
is not a prescriptive set of guidelines for how the O.T.O. should operate. The claims made 
herein are deduced from examining historical records and administrative attitudes within 
the groups in question. Conclusions are drawn by making predictions from a sociological 
perspective on a new religious movement. It should be mentioned that an exhaustive 
historical exploration of the various splintered groups of A.'.A.'. is not the scope of this 
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thesis, nor does this study aim to make any claims of validity or invalidity regarding the 
A.'.A.', work of aspirants not formally received by an instructor in the Outer College.^ 

It is also necessary to say a word about “authority.” The following argument cannot 
be taken with any authoritative weight within the O.T.O.; rather this study must be viewed 
simply as an attempt to critically evaluate the subject of “Duplexity,” and its implications 
with regard to the Thelemic community.^ Yet, in order to conduct an appropriate analysis 
of a subject, it is important to consider the thoughts and attitudes of those who represent 
the O.T.O., particularly that of its administration, both past and present. Therefore, it is 
important that we adopt certain general assumptions of those held by members within the 
O.T.O. For example, embracing the fact that the man known as Aleister Crowley was 
chosen by the Secret Chiefs as the scribe through which manifested the prophet of Thelema, 
To Mega Therion. It is pertinent then to regard Crowley’s writings about Thelema as 
authoritative. 

We must also consider that authority in the O.T.O. rests in the appointed leaders of 
the current O.T.O. movement, particularly as it has developed under Prater Hymenaeus 
Alpha^ and Hymenaeus Beta."^ Such colloquial terms as “Caliphate O.T.O.” will not be 
used here, as it denotes a polemical phrase used by dissident Thelemic writers outside of 
the O.T.O. to criticize its leadership. In this respect, the current person holding the position 
of O.H.O. (Outer Head of the Order) of the O.T.O., Hymenaeus Beta will be considered a 
contemporary representative to Crowley’s work where the O.T.O. is concerned. What lies 
at the heart of “Duplexity” for the modem O.T.O. is very much dependent upon the 
community’s recognition of authority both in the O.T.O. and in the A-A.'., and also to what 
extent this affects the membership of the O.T.O. community. Finally, according to the 


' I.e., http://outercol.org/ . 

^ By “Thelemic community” I refer to the culture that has developed into the modem Ordo Templi Orientis 
and affiliates. 

^ Grady Louis McMurtry (1918-1985). 

Pseudonym of William Breeze (b. 1955). Having been elected as Acting Head of the Order in 1985 after 
the death of Grady Louis McMurtry, Hymenaeus Beta has since held that office until being officially made 
Outer Head of the Order by a unanimous vote in October of 2014 e.v. in Florence, Italy by five Grand 
Master Generals, X° Members governing the countries of the United States, the United Kingdom, 

Australia, Italy, and Croatia. 
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philosophy of Thelema as taught in the O.T.O. and the A-A-, the “Truth” is to be discerned 
by each individual adherent. Since this last point is far too subjective to explore in any 
detail, we must consider only the degree to which cohesion or division within the 
community is experienced, and to what extent this reflects higher or lower functionality as 
an organized religious body of adherents. 



Chapter I 

Duplexity: Two Orders, One Aim 




“Duplexity” is a fairly recent phenomenon within the O.T.O. community. 

Stemming from the word, duplex\ the word refers to the relationship that is shared between 

O.T.O. and A-A.'. with regard to Thelema. The term, “Duplexity” was first used in 2004 

by O.T.O. member. Prater AlSh MLChMh, who provided some historical evidence from 

as early as March 1915 that Aleister Crowley had intended for the A-A- and the O.T.O. 

to work in alliance to promulgate Thelema.^ According to a diary entry at this time, 

Crowley divined the word “Duplex” as the Word of the Vernal Equinox, claiming that “it 

is a word of mystic marriage of A-A- and O.T.O.” His journal from that time reads, 

21 March 11.30 p.m. Weather cool and cloudy. Lights of 
temple (four small). 

The true moment of the Equinox was 4.51 p.m. 

Prater Perdurabo in manu illius. [Brother Perdurabo in his 
hand] 

Object: To obtain The Word of the Masters for this Equinox 
following. 

The Operation was most extraordinary, being done in full 

open Temple of Neophyte 

A.‘.A.‘. in the Ceremony of the Equinox. 

The orgasm and ejaculation were double, as it were twins, 
and in the instant between the two, the word DUPEEX was 
placed in my mind with a clarity and certitude that I have 
never previously known. The Elixir was abundant and 
excellent. 

Result: As above recorded, great success. Very remarkable 
all this; it is a word of mystic marriage of A-A- and O.T.O.^ 


' The etymology of the word, duplex means “composed of two parts.” Etymology Online, 
http://www.etvmonline.com/index.php?term=duplex&allowed in frame=0 (accessed June 26, 2015). 

^ See AlSh MLChMh, “Duplexity: A cursory glance at the relationship existing between the Orders O.T.O. 
and A.'.A.'.” http://pelican-oto.org/duplexitv.php (accessed August 5, 2015) and (2015) “The Alpha and 
Omega of Initiation.” 

Mn Crowley (1972), 20-21. 
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It has been well argued by AlSh MLChMh and others that, after 1915, Crowley made 
explicit attempts to bring the O.T.O. into the fold of the A.'.A.'., their mission to promulgate 
Thelema into the world. This is evident in the essays published by Crowley in The Equinox, 
Volume III, Number 1 (The Blue Equinox) in 1919. For example, he writes in “Khabs Am 
Pekht,” 

Thou wilt note that We have written unto thee more as a 
member of the O.T.O. than in thy capacity as of the A-A-, 
for the former organization is coordinate and practical, and 
concerns itself with material things. But remember this 
clearly, that the Law cometh from the A.'.A.'., not from the 
O.T.O. This Order is but the first of the great religious bodies 
to accept this Law officially, and its whole Ritual has been 
revised and reconstituted in accordance with this decision."^ 


AlSh MLChMH further notes that this alliance was in already in development in the first 
months of 1914. In January of that year, Crowley gained significant insight into both 
Orders through the visionary work known as “The Paris Working,” a series of homoerotic 
magical rituals performed with his student, Victor Neuburg.^ Having performed The Paris 
Working which utilized the techniques of the A.'.A.'. Grade of Adeptus Major (6°=5°) and 
the IX° and XI° of O.T.O,^ Crowley obtained a greater awareness of both Orders as well 
as doctrinal relevance with regard to Thelema. As Grand Master General of O.T.O. Italia 
Phanes X° writes, “The Paris Working confirmed something Crowley had in mind in the 
context of the hieros gamos formula, and was therefore instrumental to the levels of 
intersection between both orders.”’ As we will see later, there are clues that imply not only 
an existent intersection between the A.‘.A.‘. Grade of Adeptus Major and the O.T.O. degrees 
of IX° and XI°, but there is also some indication that their respective offices of Imperator 
and O.H.O. are traditionally held by one and the same person. 


4 Crowley (1972a), 179. 

5 Crowley (1998), 347-409. 

® Editor’s Introduction in Crowley (1998), x. 

^ Phanes X°, in Kaczynski, Iskandar, and Taos (2015), 77. 



Ts>.siO(; 3 



While it is clear that Crowley intended close cooperation between O.T.O. and 
A.'.A.'. in his lifetime, how this has played out in reality for the two Order today has been 
more problematic. For those well-studied on the history of the O.T.O. and the A.'.A.'., we 
know that there has been a long history of rivalry when it comes to authority in both Orders. 
Since 1985, the O.T.O. has been successful in re-establishing itself. This is due in large 
part to the late Prater Hymenaeus Alpha, known to the world as Grady Louis McMurtry, 
and the current Outer Head of the Order, Prater Superior Hymenaeus Beta, known as 
William Breeze. It is arguable that, since Breeze’s election to his office as Head of the 
Order, the O.T.O. has grown significantly and become more successful. Membership has 
increased around the world. New policies have been established in an effort to strengthen 
cohesion within the organization as a whole, and the O.T.O. has gained recognition as a 
legitimate religious body in the secular world at large. Under Breeze, the publishing efforts 
of Crowley’s work have undergone a process of standardization. Many previously 
unpublished works have been produced including authorized font typesets and exhaustive 
editorial work usually written by Breeze himself along with the assistance of other O.T.O. 
members. 

Although the O.T.O. has effectively gained legitimacy over the last thirty years, the 
A.'.A.'. has become more problematic, specifically within the O.T.O. Since the legal battles 
over authoritative claims in O.T.O. in the early 1980’s with Marcello Motta,^ a former 
A.'.A.'. student to Crowley’s successor, Karl Germer, various groups claiming independent 
lineages to A.'.A.'. have surfaced. Only one of these lines has been officially promoted by 
the O.T.O., a move by the Order’s administration that has met the sharp criticism of a 
number of members within its ranks. Attitudes within the O.T.O. regarding this 
phenomenon vary, ranging from explosive discussions about legitimacy or co-legitimacy 


The history of this is succinctly outlined in Wasserman (2012). 
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on social media to the reluctance of a great number of members in O.T.O. to adopt any 

opinion on or desire to pursue membership in the A.'.A.'.. 

Despite this trouble, which is mostly localized in the United States and some in the 

United Kingdom, a number of leading members in the O.T.O. have expressed a strong 

desire to place Duplexity into action as an original design intended by Aleister Crowley. 

Grand Master General Shiva X° of Australia Grand Lodge, O.T.O. remarks, 

I think AUGL has explicitly affirmed the close alliance with 
the A.‘.A.’, and made A.‘.A.’, both visible and accessible to our 
members. This has brought with it, its own Blessings - 
unique doctrinal insights that we teach down here. And this 
alliance extends to practical support. This year as you may 
know we are bringing out Daniel Gunther, a senior instructor 
of A.'.A.'., for a spiritual retreat - most attendees being OTO; 
this will be Daniel’s second visit here; and next year Grand 
Lodge is actively answering the call to assist the Outer 
College with the resources to establish a Temple here in 
Australia. This gets to our core mission of making Initiation 
into Thelema accessible and operational in Australia, and 
our Asia-Pacific region.^ 

In a recent interview, author J. Daniel Gunther explains what Duplexity implies from the 
perspective of A.'.A.'., “each order has a different approach, each order has a different 
methodology. Our goal, on the other hand, is essentially the same [...] our job is to try to 
manifest the Law of Thelema to the world [...] and we need to work hand-in-hand—and 
we do work hand-in-hand—to bring this to pass.”^*^ 

The central concern of this thesis is that the Duplexity movement within the two 
Orders is attempting to reconstitute Crowley’s original program by bringing the O.T.O. 
and the A-A- into a unified vision. Yet the A-A- has been splintered since the 1970’s 
which has resulted in rival factions within the O.T.O. The remainder of this study will 
examine the nature of both Orders and their histories, and discuss what this may imply for 


^ Giuseppe and Tikky Zappia Interview with Grand Master General Prater Shiva X° at Alpha Omega Lodge 
Ordo Templi Orientis, South Australia, 2014. 

Interview J. Daniel Gunther by Prater Puck (p.s. Peter Seals), Thelema Now! 2015. 
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the future of the two Thelemic movements. First, we must ask why the subject of A.'.A.'. 
lineages has been such a persistent and contested issue since the 1990’s. 



6 One Truth and One Spirit 


Chapter II: 

Spirituality in the A-A- and Religiosity in O.T.O. 


The following section will distinguish some of the characteristics between the 
A.'.A.'. and the O.T.O. from a practical standpoint. The distinctions made herein are for 
convenience to the reader, and the classifications I will discuss are simplified terms for the 
sake of argument. The argument seeks to understand why the subject of A.'.A.'. lineages 
has persisted for the last 25 years in the O.T.O. The answer will simply be that the 
“spirituality” of Thelema is found within the doctrine of the A.'.A.'., and is highly personal 
in nature. The O.T.O. extends into the domain of socially shared beliefs within a group 
context, and so a higher level of negotiation and mediation between the individual and the 
group is present. 

“Spirituality” and “Religion” 

The word, “spirituality” is an elusive term, even in scholarship on religion. The 
argument of what the word means could fill the contents of an entire thesis on the subject. 
The Oxford dictionary, for example gives only an ambiguous definition; “The quality of 
being concerned with the human spirit or soul as opposed to material or physical things.”" 
Merriam-Webster is equally unsatisfactory, “the quality or state of being concerned with 
religion or religious matters: the quality or state of being spiritual.’"^ I will here offer the 
definition of “spirituality” that has developed out sociological studies in religion. 

“Spirituality” refers to an individualized form of religion. Ernst Troeltsch, an early 
social theorist on religion distinguished between “religion” and “mystical religion,’"^ the 
former term referring to groups and the latter to a personalized set of beliefs. Similarly, 

" Definition, “Spirituality,” Oxford Dictionary https://en.oxforddictionaries.com/definition/spiritualitv 
(accessed November 16, 2016). 

Definition, “Spirituality,” Merriam-Webster Dictionary http://www.merriam- 
webster.com/dictionarv/spiritualitv (accessed November 16, 2016). 

Troeltsch noted as early as 1912 that certain aspects of religion were becoming more individualized, and 
labeled this phenomenon “mystical religion.” See Troeltsch (1992). 
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Paul Heelas and Linda Woodhead have noted an increasing “individualization” to religious 
behavior occurring in the latter half of the 20*-century, a phenomenon they refer to as 
“subject-life spirituality.” This is to be distinguished from group-based, congregational 
forms of religious activity they call “life-as religion.“A spirituality” is defined by 
Wouter Hanegraaff as “any human practice which maintains contact between the everyday 
world and a more general meta-empirical framework of meaning by way of the individual 
manipulation of symbolic systems.We must compare Hanegraaff’s definition with his 
description of “a religion,” “any symbolic system, embodied in a social institution, which 
influences human action by providing possibilities for ritually maintaining contact between 
the everyday world and a more general meta-empirical framework of meaning.”^^ Both the 
works of Heelas and Woodhead as well as Hanegraaff recognize a distinction between a 
personalized set of beliefs and practices they call “spirituality” and a religious phenomenon 
with a more social dimension labeled “religion.” For convenience sake, the remainder of 
this section refers to the A-A.'. as a “spirituality,” while the activities of the O.T.O. more 
closely resemble the above definition of “a religion.” 

A.'.A/.: The spiritual dimension of Thelema 

In Magick Without Tears, Crowley describes the system of the A.‘.A.‘. in a letter to 
one of his students, 

the A.‘.A.‘. concerns the individual, his development, his 
initiation, his passage from 'Student' to 'Ipsissimus'; he has 
no contact of any kind with any other person except the 
Neophyte who introduces him, and any Student or Students 
whom he may, after becoming a Neophyte, introduce. The 
details of this “Pilgrim's Progress” are very fully set forth in 
One Star in Sight [...]'’ 

In other words, the teaching aspect of the A.'.A.'. was set in place by Crowley primarily to 
instruct his students through the progressive steps towards individual attainment. A 


Heelas and Woodhead (2005). 

Hanegraaff (1999). Emphasis added by author. 
Ibid. Emphasis added by author. 

Crowley (1989), 122. 
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rudimentary glance at the curriculum of the A.'.A.'. will reveal a rigorous syllabus involving 

developmental practices including astral travel, yoga, Qabalah, and devotion. While the 

path of initiation into the grades of A.'.A.'. is strenuous and the challenges that it presents 

is unique to each individual, Crowley devised the curriculum in such a way that by 

following a universal (and what he considered “scientific”) method, it was possible that 

each person had the possibility to advance if their aspirations were genuine. If they could 

endure the burden of attainment, they would eventually speak directly with their God, and 

be reborn as a Master of the Temple, giving selfless service to humanity in the Light of the 

Holy One, who is described in the Holy Books, 

I who comprehend in myself all the vast and the minute, all 
the bright and the dark, have mitigated the brilliance of mine 
unutterable splendour, sending forth V.V.V.V.V. as a ray of 
my light, as a messenger unto that small dark orb.^* 

The above description of the A.'.A.'. defines it primarily as the teaching order put in 

place by Crowley for individual attainment. Indeed, one of Crowley’s primary goals was 

to encourage each and every man and woman to discover their own individual unique 

nature, their “True Will.” However, the “Class A Publications” and other source literature 

implies that the A.'.A.'.’s mission extends beyond that of instructing an individual in their 

own spiritual path. The overall goal is the salvation of humanity, to bring every person to 

their greatest potential. That said, the A.'.A.'. has never been solely a curriculum of spiritual 

teaching. It is, as Crowley writes, an “illuminated community which is scattered throughout 

the world, but which is governed by one truth and united in one spirit.” He continues, 

From all time there has been an exterior school based on the 
interior one, of which it is but the outer expression. From all 
time, therefore, there has been a hidden assembly, a society 
of the Elect, of those who sought for and had capacity for 
light [...] All that any external order possesses in symbol, 
ceremony, or rite is the letter expressive outwardly of that 
spirit of truth which dwelleth in the interior Sanctuary [...] 


Liber Porta Lucis subfigura X, 2. In Crowley (1983), 39. Readers that are unfamiliar with such 
terminology are directed to study the corpus of “Class A” Thelemic literature as well as Liber CDXVIII. It 
would also benefit the reader to consult Liber XXXIII in Crowley (1996) for a general understanding of 
what the is. 
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this Sanctuary, composed of members widely scattered 
indeed but united by the bonds of perfect love, has been 
occupied from the earliest ages in building the grand Temple 
(through the evolution of humanity) [...] This society is in 
the communion of those who have most capacity for light; 
they are united in truth, and their Chief is the Light of the 
World himself, V.V.V.V.V., the One Anointed in Light, the 
single teacher for the human race, the Way, the Truth, and 
the Life.*^ 

The mission of the interior Sanctuary known as the A.'.A.'., then is to deliver a universal 
Truth intended to spiritually liberate humanity. What is this message? According to 
Crowley, the interior (non-temporal) school of adepts, the “Secret Chiefs” of the A.'.A.'. 
have delivered this Truth throughout history, manifesting through a line of prophets. The 
responsibility to profess this spiritual Truth fell upon Crowley with his reception of The 
Book of the Law, and the subsequent corpus of “Class A” literature, announcing to the 
world the word “Thelema,” and its maxim, “Do what thou wilt shall be the whole of the 
Law,” and “Love is the law, love under will.” The interior Sanctuary was reliant on 
Crowley to promulgate this message to humanity, just as Crowley was reliant on the 
Chiefs’ transmission of their message to him in order to proclaim that Truth into the 
temporal world. This notion of “transmission” is important when we consider why there is 
so much controversy over “A.'.A.'. lineages” in the modern O.T.O. movement. As we will 
see below, transmission is connected to authoritative succession. 

Many Thelemites are familiar with the above overview. That is, modern Thelemites 
understand that Thelema is the spiritual movement forwarded by Aleister Crowley, and 
that Thelema was transmitted to Crowley by the Secret Chiefs of the A.'.A.'.. In other words, 
Thelema is a spiritual message given to humanity by the divine influences beyond our 
physical universe and handed down to who human history knows as Aleister Crowley, and 
whom Thelemites regard as the prophet. Magus of the New Aeon, To Mega Therion. The 
A.'.A.'., is therefore the spiritual center of Thelema, and like all spirituality and religion. 


'9 Crowley (1996), 25-26. 
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those who aceept Thelema into their hearts and resonate with its message have a very 
personal eonneetion to it. 

The controversy surrounding “A.'.A.', lineages” today is really a question regarding 
succession. It is a problem that is not unique to Thelema, but is found time and time again 
in the history of religion. Lines of succession frequently splinter after the death of a spiritual 
leader, or at a critical point in history when a religious movement has become widely 
accepted as being corrupt. Discrepancy in authoritative succession in a particular religion 
is the reason why the world has Shiites and Sunnis in Islam, as well as Lutherans, 
Calvinists, and Presbyterians in Christianity. Sectarianism then is a common thread in 
religious movements, and despite “The Comment,” Thelema is not insulated from it. 
However before discussing the problem of succession in the A.'.A.'. and the concern over 
its chain of transmission, it is important to briefly discuss the O.T.O., its relationship to the 
A.'.A.'., and its religious role for its members. 



O.T.O.: The Religious Dimension of Thelema 

It was implied above that aspiring to the A.'.A.'. fulfills the spiritual element of 
Thelema. For example, when an individual Thelemite performs a ritual or practice, whether 
they have been officially received by an instructor in the Outer College of A.'.A.'. or not, 
they are nonetheless aspiring to the A.'.A.'.. Hymenaeus Beta has recently noted the efficacy 
of the system even for those who are solitary practitioners, “Really, the most encouraging 
thing is the amount of self-initiation [...] there are kids out there in their bedrooms just 
using the internet for this information who are really doing this stuff, and they are getting 
places with it, and that is the most encouraging thing about it.”^*^ The O.T.O., however 

William Breeze, speaking on a panel for the New York University Steinhardt art exhibition, “Language 
of the Birds: Occult and Art,” moderated by curator Pam Grossman, 80WSE Gallery, New York City, 
February 10, 2016. 1:21:25-1:21:50. https://www.artforum.com/video/mode=large&id=58280&page id=0 
(accessed December 12, 2016). 
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serves a slightly different function. As we will see, its aim is to promulgate and help 
establish Thelema as a religion into the world at large. In the following section, I will 
discuss the O.T.O. as a group-based Thelemic organization that fulhhs the “religious” 
element of Thelema. 

The O.T.O. was not originally a Thelemic organization, but rather intended to 

simply be an academia masonica, in which a number of masonic degrees could be collected 

and studied within a single system. Crowley received a charter from Theodore Reuss in the 

spring of 1912 to lead O.T.O. in the English-speaking world. He then revised several rituals 

and incorporated Thelema into the system. This is why the O.T.O. today identifies itself as 

“the first of the great Old ^Eon orders to accept The Book of the LawT^^ 

Crowley held that one of the factors that led the Hermetic Order of the Golden 

Dawn into schism is that it mixed spiritual teachings with social gatherings, and it was 

primarily this reason that he instituted a strict one-on-one, student-teacher dynamic for the 

A.'.A.'.. However, he found that his A.'.A.', students were beginning to naturally cluster 

together because they wanted to share their experiences with one another. He recognized 

the necessity for humans to desire fellowship in a religious movement, which he was able 

to implement after taking charge of the O.T.O. 

Now if you cannot prevent people from meeting, the only 
solution is to treat them as groups, and to avoid trouble by 
discipline. It is principally for this reason that the O.T.O. 
seems to me so valuable, and there is no doubt in my mind 
that the head of the organization was sent to me at the right 
time by the right people. 

Aleister Crowley understood that the O.T.O. served a function that the A-A- couldn’t: the 
O.T.O. could reach groups of people for the end of further establishing Thelema as a 
religion. As Marco Pasi describes it, “[bjetween the individualist A-A- and an O.T.O. 
which, at least according to Crowley’s intentions, could reach the ‘great mass,’ the latter 
had to be given preference. 


United States Grand Lodge O.T.O. website: http://oto-usa.org/ (accessed November 16, 2016). 
Letter from Crowley to Charles Stansfeld Jones, February 7, 1919. O.T.O. archives. 

23 Pasi (2014), 27. 
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If we recall the earlier discussion that distinguished spirituality from religion, a 
religion was defined within the context of being embodied in a social institution. The 
O.T.O. may then be understood as operating within the religious dimension of Thelema, 
or simply it fulfills the social need for spiritual fellowship amongst a group of people. The 
O.T.O. includes group functions such as initiation rituals and the performance of public 
ceremonies such as the Gnostic Mass within the Ecclesia Gnostica Catholica, the 
ecclesiastical branch of Thelema. Many O.T.O. groups around the world hold other social 
events, including workshops, classes, fundraisers, celebrations, and dinner parties. The 
O.T.O., then serves a function for adherents to Thelema that the A.'.A.'. is unable to fulfill. 
Just as Crowley intimates in his letter above, the O.T.O serves a basic human need for 
fellowship and community for a group of people with like interests. 

The nature of business handled by the O.T.O. is different from the A-A.'.. The 
exclusively personalized characteristic of the A.'.A.'. is such that it brings the student 
through a rigorous system of disciplinary practices so that he or she experiences union with 
God and in turn assists others to accomplish the same mystical experiences under their 
tutelage. The O.T.O. deals with less direct spiritual teaching, and rather indirectly instructs 
its members how to operate in the world at large. It therefore deals with groups, and 
functions under guidelines and policies which promote unity in diversity through the 
principles of fraternity. In short, O.T.O. aims to create a society that operates on Thelemic 
principles. Advancement in the Order is not conferred upon by necessarily exhibiting 
spiritual insight in any one member, but generally in one’s aptitude and willingness to 
devote oneself to the service of his or her fellow brothers and sisters. In this way, the 
spiritual dimension of the O.T.O. is not directly related to the individual, but is present in 
the refining process of a normal person into an initiate through dedication and the selfless 
service of “Karma Yoga.” 
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Interlude: 

Historieal Narrative and Religion 

It was briefly mentioned that the modern controversy over A.'.A.'. lineages was tied 
to discrepancies in succession. The source of this conflict is primarily rooted in the legal 
battles surrounding the O.T.O. and the ownership of copyrights to Crowley’s literary 
corpus.I will outline what it meant historically by “A.‘.A.‘. lineages” and how the notion 
has developed into the current narrative of O.T.O. However, it is important first to take a 
brief detour to discuss how discursive methods of narrative construction are often used by 
religious groups as way to legitimize themselves. This phenomenon has contributed to the 
persistent controversy surrounding “A.‘.A.‘. lineages.” The following discussion then will 
distinguish between history and what is known as “mnemohistory,” or history how it exists 
in memory. 



History versus Mnemohistory 

It is common practice throughout the history of religion for followers to construct 
historical narratives. This practice is intended to present adherents with more meaning and 
purpose in their religious identity, whatever that may be, and usually at the expense of 
historical accuracy. For example, Jan Assman argues that, although there is little to no 
historical evidence of an Exodus led by Moses occurring in the way it has been described 
in the Torah, the story was still successful in constructing a narrative for the Semitic 
culture. He claims, “All cultural distinctions need to be remembered in order to render 
permanent the space which they construct. Usually, this function of remembering the 


A detailed critical history of this is found in Readdy (2015). The reader is also encouraged to reference 
Wasserman (2012). 
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fundamental distinctions assumes the form of a ‘Grand Narrative,’ a master story that 

underlies and informs innumerable concrete tellings and retellings of the past.” He calls 

this constructed historical narrative, “Mnemohistory.” While there may be little historical 

evidence for the Exodus described in the Torah, the story nevertheless provided a history 

for a people that helped form their religious identity. 

Unlike history proper, mnemohistory is concerned not with 
the past as such, but only with the past as it is remembered. 

It surveys the story-lines of tradition, the webs of 
intertextuality, the diachronic continuities and 
discontinuities of reading the past. Mnemohistory is not the 
opposite of history, but rather is one of its branches or 
subdisciplines, such as intellectual history, social history, the 
history of mentalities, or the history of ideas. But it has an 
approach of its own in that it deliberately leaves aside the 
synchronic aspects of what it is investigating [...] 

Mnemohistory is reception theory applied to history. But 
"reception" is not to be understood here merely in the narrow 
sense of transmitting and receiving. The past is not simply 
"received" by the present. The present is “haunted” by the 
past and the past is modeled, invented, reinvented, and 
reconstructed by the present. 

The construction of mnemohistory is important because it serves as a discursive method 
for legitimization. Several authors have noted this to be exceptionally true for esoteric 
traditions. The source of transmission of esoteric wisdom becomes the leading factor for 
recognition as a source of authority. As Andreas Kilcher remarks, “the questions of heritage 
and tradition, of origin and genealogy are crucial to the foundation of any esoteric 
knowledge. It defines, and moreover legitimates itself, through its origins, its ancestry, and 
its means of esoteric transmission. In so doing, esotericism seeks to invent its own tradition, 
to map its master narratives, to construct its myths of origin and its myths of 
transmission.”^® 

One example of narrative construction lies in the story of the “cipher manuscripts” 
that prompted the formation of the Hermetic Order of the Golden Dawn. One of the 


25 Assman (1997), 8-9. 

26 Kilcher (2010), ix-x. 
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founders of the Golden Dawn, William Westcott, had claimed to be given permission to 
found the order by a mysterious female Rosicrucian adept from Germany, one Fraiilein 
Sprengel. A number of documents allegedly translated from their original German 
contained a number of rituals and keys to esoteric wisdom that would lay the foundation 
for the resurrected Rosicrucian Order. This story has now been debunked for some time, 
and the documents were most likely a fabrication on the parts of both Westcott and Samuel 
Mathers.^’ Nevertheless, the story that was weaved combined with the ingenuity on behalf 
of the founders of the Golden Dawn created one of the most successful and well-known 
esoteric societies in history. 

From an objective historical standpoint, even Crowley constructed a narrative of 

transmission. In Liber Causes, Crowley describes how the link to the Secret Chiefs was lost 

with the schism that occurred in the Golden Dawn, only to be re-established through 

Crowley and George Cecil Jones, 

The ordeals were turned into contempt, it being impossible 
for any one to fail therein. Unsuitable candidates were 
admitted for no better reason than that of their worldly 
prosperity. 

In short, the Order failed to initiate. 

Scandal arose and with it schism. 

[...] Thereupon these two adepts [Aleister Crowley and 
George Cecil Jones] conferred together, saying: May it not 
be written that the tribulations shall be shortened? Wherefore 
they resolved to establish a new Order which should be free 
from the errors and deceits of the former one. 

[...] In the fullness of time, even as a blossoming tree that 
beareth fruit in its season, all these pains were ended, and 
these adepts and their companions obtained the reward 
which they had sought—they were to be admitted to the 
Eternal and Invisible Order that hath no name among men.^^ 


27 See Ellic Howe (1972). 

2* See Crowley (1983), xlv. 
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It is not the place here to inquire into the legitimacy of transmission. Crowley’s ingenium 
and insight with what he left the world shows for itself. I simply bring these narratives into 
the discussion to make the reader aware of the distinction between history and constructed 
historical narratives. As we will soon see, stories of “A.‘.A.', lineages” are mnemohistorical. 
That is, they are “history as it is remembered,” or constructed narratives that aim for 
legitimacy within a circle of adherents. In the following chapter, the history will show that 
the “lines of succession” are particularly tenuous, if not completely nefarious in some 
cases. 
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Chapter III: 

The History of A-A- Lineages 

Much of the historical development of Thelema throughout Crowley’s lifetime has 
been thoroughly documented by a number of biographers.^^ The history of Thelema after 
Crowley’s lifetime has received less attention, with only Martin P. Starr’s work The 
Unknown God (2003) and James Wasserman’s memoir, In the Center of the Fire (2012). 
Personal accounts of what has transpired over the years after the deaths of Karl Germer 
and Grady McMurtry abound over the internet, but these are little more than personal 
accounts often filled with virulent attacks on the current O.T.O. administration. Historians 
are left to consult current publications, out-of-print journals, unpublished documents in the 
form of letters and emails, websites, and discourses on social media. The remainder of this 
argument utilizes the aforementioned work of Starr and Wasserman, various letters both 
published and unpublished, out-of-print journals such as “In the Continuum,” “The 
Magical Link,” and “The Black Pearl,” spoken presentations, websites, and discussions on 
social media. In short, the author has incorporated all source material available, yet 
acknowledges the variation in reliability of these sources. 



The concept of “A-A- lineages” is rooted in the 1980’s, shortly after the legal 
battles with Marcelo Motta (1931-1987) over copyright ownership to Crowley’s literary 
remains were won in favor of the O.T.O. under Grady McMurtry (1918-1985). However, 
the discordance can be traced as far back as 1962, when Crowley’s successor, Karl 
Johannes Germer died and left no formal heir either to the A.'.A.'., or the O.T.O. Even the 


A good overview of all the biographies in in Pasi (2003). 
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Thelemic library was obscurely to be “passed to the “Heads of the Order” of O.T.O.^*’ The 
Thelemic movement at that time fell into a period of inactivity. Both Aleister Crowley and 
Karl Germer willed literary copyrights to the O.T.O., and what followed over the next 20 
years would gradually escalate to an all-out war over copyright ownership to Crowley’s 
literary works between Germer’s Brazilian A.'.A.', student, Marcelo Motta and former 
Agape Lodge member Grady Louis McMurtry. Motta believed he was entitled to the 
library because of an obscure statement naming him “The Follower” in a letter to him from 
Germer’s widow, Sascha. McMurtry had in his possession emergency orders from Crowley 
himself authorizing him to “take charge of the whole work of the Order [the O.T.O.] in 
California to reform the Organization” in a letter dated from 1946.^^ Since the future of 
Thelema was contingent on securing copyright ownership of the Crowley-Germer library, 
which had been willed to the O.T.O., the legal battles concerned succession in the O.T.O., 
and not the A.'.A.'.. Although the nature of the O.T.O. was more suited to become a 
legitimate organization in the eyes of secular law, this turned out to be an ironic scenario, 
considering that many of Crowley’s writings were “A.‘.A.‘. Publications.” In the end, word 
was delivered on July 12*, 1985 that Grady had won the court battle against Motta, not 
without the tragic news of Grady’s death due to waning health conditions on the same exact 
day.^^ 

In autumn of the same year, William Breeze was elected “Acting Outer Head” of 
the O.T.O. by a council of existing and active IX° members, and in October of 2014 was 
granted full title of Outer Head of the Order by a unanimous election of five X° members 
heading the Kingdoms of the United States, the United Kingdom, Australia, Italy, and 
Croatia. The O.T.O. has since steadily grown in membership and has successfully 
legitimized itself within the secular world at large, for example becoming recognized under 
the United States Federal Tax exemption as a religious entity under IRS code 501(c)3. 


Typescript of Karl Germer’s will, New York, December 4, 1951 in a letter from Gerald Yorke to Phyllis 
Seckler, July 2, 1969, Seckler (2012), 265. 

Letter from Aleister Crowley to Grady McMurtry, March 22, 1946. Gerald Yorke Collection. 
Wasserman (2012), 212. 
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Marcelo Ramos Motta 

A clear line in succession to A.'.A.'. has been more problematic. This is primarily 
due to Germer’s reluctance to name a successor. The likely inheritor of the A.'.A.'. at the 
time of Germer’s death is Marcelo Ramos Motta, who as Martin Starr recounts, “first met 
[Germer] in August 1953, where Germer agreed to accept him as his first and only 
Probationer of A.'.A.'. [...]”^^ Sascha Germer noted that on her husband’s death bed, Karl 
lamented to her that it might take “another 10 years to make Motta the heir,” but she 
intimated to Motta, “spiritually, you are his heir.”^'^ Given that Motta was Germer’s closest 
and only formal student in A.'.A.'., and that Sascha Germer relayed thoughts to Motta in 
such a way, it is reasonable to understand why Motta believed he was Germer’s successor. 

It is clear from the abundance of their letter correspondences that they developed a 
close, yet sometimes troubled and volatile relationship. The two men in fact shared 
meticulous and calculating attitudes, but also natural proclivities towards paranoia and 
irascibility. Germer would praise his student’s accomplishments at times, and lambast 
against Motta when he seemed out of line (an approach Motta himself would take with his 
future students). At one point, Germer implies that Motta had sworn the Oath of the Abyss 
far too soon. 


I have seen and had to observe several similar cases of 
Demonitis (including my own) but yours beats all records in 
our fdes. I saw the disease creeping up months ago [...] The 
most charitable interpretation I could put on it is that you 
prematurely took the oath of the Abyss, without being 
prepared by previous initiation. If so, there is nothing I can 
do. You have to be left alone until you either slay the demon 
once and for all, or be devoured by it.^^ 


Despite their periodic dysfunctional interactions, it is evident that Motta worked 
closely with Germer on publishing efforts, the latter supervising Motta’s editorial work and 


Starr (2003), 335. Starr’s account is fairly reliable, since he was Motta’s secretary for a time and is in 
possession of the majority of correspondences between Germer and Motta. 

Sascha Germer to Marcello Motta, September 15, 1963. Private Collection. 

Karl Germer to Marcello Motta, December 23, 1961. 

http://thelema.ca/156/People/Motta/Karl%20Germer%20to%20Marcelo%20Ramos%20Motta%2023%20D 

ecember%201961.htm (accessed November 23, 2016). 
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introduction of Liber Aleph published in 1961. This work is significant because it was the 
first publication after Crowley’s death that bore the traditional Imprimatur,” with 

Motta’s “O” as Imperator. Motta fell silent for many years after Germer’s death in 1962, 
but later resurfaced with a publication called The Commentaries of AL in 1975 through 
Samuel Weiser.^® The texts included Crowley’s commentary of The Book of the Law, as 
well as Motta’s own insight into the text which he classified as an A.'.A.'. Publication in 
“Class C.” In the introduction to this book, Motta claimed himself Praemonstator of the 
A.'.A.'. and in his “O.T.O. manifesto,” called out to other Thelemites in an effort to re¬ 
establish Thelema in the world. 

Throughout the publication of The Commentaries of AL in 1975, three young 
aspiring students came into contact with Motta: James Wasserman, Richard Gernon, and 
James Daniel Gunther. Early in the publication project of The Commentaries ofAL, Motta 
explained his history as a student under Germer, “From Mr. Germer I was officially 
acknowledged only up to the Grade of Zelator [...] he died precisely at the moment when 
I became able to carry on alone, but I was not completely prepared. He continues in a 
later letter, 

I had the Knowledge and Conversation when I reached 
Tiphereth, but this means very little, since this is a form of 
Dhyana which sometimes [...] culminates in Samadhi [...] 

Since then, He abandoned me (at my request, but He would 
have done it anyway) and I underwent the Crossing of the 
Abyss, first on the emotional, then on the intellectual plane. 

Since then, Communication has occurred in a rather different 
manner. 


A few years earlier, James Daniel Gunther had been motivated by a mystical experience in 
1971, and sought to form a Thelemic network along the lines of A.'.A.'. with Richard 


Crowley and Motta (1975). 

Motta to Wasserman, July 9, 1974. Private Collection. In another tirade against Motta, Germer once 
expressed to Motta that he was, “at best a Neophyte!” in a letter dated June 9, 1962. This attitude of Germer 
is not completely reliable since, as Martin Starr pointed out in The Unknown God, Germer was known to 
refer to titles, such as degrees in the O.T.O. to justify taking favor from other members. One example of this 
is demanding property from Wilfred T. Smith in order that Smith uphold his VIP Oath. See Starr (2003), 
336. 

Motta to Wasserman, August 14, 1974. Private Collection. 
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Gemon in Nashville Tennessee. Gemon, a regular patron of Samuel Weiser bookstore in 
New York was acquainted with James Wasserman, an employee of Weiser who was in 
correspondence with Motta on the publication of The Commentaries ofAL. Hearing news 
of Motta through Gernon, Gunther contacted Motta via Samuel Weiser. As far as Gunther 
could tell, Motta seemed to have had a direct link back to Crowley through Germer. Motta 
received Wasserman as a Probationer that year in 1975, and after reviewing Gunther’s 
journal, accepted him as a student, writing, “1 am willing to accept you as a Philosophus of 
the A.'.A.'., if you will take the trouble of typing over and mailing to me the Oath and Task 
of the Grades from Probationer to 4°=7°.”39 Before long, a small Thelemic network was 
established between Motta in Rio de Janeiro, Wasserman in New York, and Gunther and 
Gemon in Nashville. Gunther would become one of Motta’s closest students, and later his 
personal representative in the United States until the two broke in 1978. 

After The Commentaries ofAL went to print in early 1976, the publication caught 

the attention of Phyllis Seckler (1917-2004)"^*^ and Grady McMurtry, two remaining 

Thelemites of Agape Lodge in California, who were at the time attempting to re-establish 

the O.T.O. in the state of California. At that time, Seckler wrote to Motta, initially 

acknowledging his claim to A.'.A.'., 

There is much to discuss with you. I have been reading THE 
COMMENTARIES OE AE put out by you and am pleased 
to see you have done this [...] Since you are now 
Praemonstrator of the A.‘.A.‘. and since I am a member of this 
body, there are details to be worked out in regards to the 
work of promulgating Thelema. So far, I have founded the 
College of Thelema and am putting out publication three 
times in the year call[ed] IN THE CONTINUUM. I have 
been working with a very few students, but those of the finest 
I could find."^^ 


Motta to Gunther, November 1, 1975. Private Collection. 

Phyllis Seckler, nee Pratt, was initiated into the Minerval and 1° of O.T.O. in 1939 at Agape Lodge, and 
later received the IX°. She was received as a Probationer of A.'.A.'. in 1940 by Jane Wolfe. While her last 
name may be listed as Pratt, Seckler, Wade, or McMurtry, depending on the period of her life, she will be 
referred to herein as Phyllis Seckler. 

Seckler to Motta, April 19, 1976. Private collection. 
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At the time, Seckler had been putting out a publication called In the Continuum since 1973, 
claiming that it was “Founded in service to the A.'.A.'..” It was in that year that Seckler had 
established the “College of Thelema,” a school intended to provide a learning environment 
for those interested in Thelema. Seckler and McMurtry, two IX° members from the old 
Agape Lodge, had been initiating people into O.T.O. since 1969. 

After correspondence was initiated between Seckler and Motta in April of 1976, 

Motta learned that Germer had left the copyrights to the Thelemic library with the O.T.O. 

Motta’s realization about the library soon fueled a battle for succession. James Wasserman 

traveled to California that summer as a representative of both Donald Weiser of Samuel 

Weiser, Inc. and of Motta. The purpose of Wasserman’s visit was to assist Phyllis and 

Helen Parsons Smith retrieve the Thelemic library from the Germer estate, and to arrange 

for copies to be sent to Motta. The Germer house was now vacated after Sascha’s recent 

death, and Phyllis and Helen were having trouble obtaining the permits to enter the house. 

Wasserman, a representative of a large publishing house who had done a great deal of 

business with Germer in the past, was received with having more credibility by the county 

coroner. With access finally granted to the three Thelemites, Seckler, Smith, and 

Wasserman gathered the documents from the house. Amongst the “treasure trove,” as 

Wasserman described it were the “Caliphate Letters,” the documents granting McMurtry 

with legitimate claim to O.T.O. Coming to the realization that there were now two possible 

successors to the Thelemic library, he suggested to McMurtry that he come to an agreement 

with Motta, allowing Motta to take charge of the A.'.A.'., while McMurtry handle O.T.O. 

matters. Wasserman recalls his meeting with Grady McMurtry at this time. 

Grady told me he was entirely committed to the idea of 
sharing the Germer finds with Motta in a fraternal manner. 

He made it clear that he did not claim A.‘.A.‘. leadership and 
was happy to accept Motta's claims to A-A.'. authority. He 
expected the same courtesy from Motta regarding his 
position in O.T.O. 


Wasserman (2012), 97. 
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This account seems fairly accurate when comparing it to a personal letter written later by 

Grady to Israel Regardie recounting the events. “Together, we wrote up my letter [...] in 

which, as best I could, I extended the hand of friendship and offered an accommodation 

that would, Jim [Wasserman] and I agreed, finally give us basis for getting our 

O.T.O/Thelema/A.'.A.'., etc., trip together [...]”, however “Motta bit off my hand of 

friendship right up about the elbow. McMurtry’s letter to Motta, although recognizing 

his role in A-A.'., asked Motta to renounce claim to O.T.O., 

I propose that you write a letter to me personally [... ] stating 
that you renounce all claim to becoming O.H.O. of the 
O.T.O., on the basis that you have assumed the grade of XI° 

O.T.O. Also that you refrain from publishing future 
manifestoes concerning the O.T.O., since the O.T.O. and the 
A.'.A.'. are entirely separate organizations."^"^ 

McMurtry was reluctant to claim any official Grade in A.'.A.'., however reinforcing to 
Motta that, “you may take it as patent that Karl would not have included me among the 
A.'.A.'. members to be notified [...] were I not higher than Zelator Grade in A.'.A.'.. I look 
forward to receiving copies of material in your possession concerning the Order of 
Thelema.”"^^ The document McMurtry makes inquiry about concerning the “Order of 
Thelema,” not to be confused with the “Order of Thelemites,”"^^ was a proposed 
organization between Germer and Motta along similar social lines to O.T.O. but requiring 
members to be of the Zelator Grade or higher in A.'.A.'.."^^ So in fact, McMurtry’s lack of 


Grady McMurtry to Israel Regardie, February 22, 1977. Private Collection. 

^ Grady McMurtry to Marcelo Motta, July 21, 1976. Private Collection. 

«Ibid. 

The “Order of Thelemites” was a short-lived alternative to the O.T.O. in the 1920’s when Reuss was in 
doubt of Crowley being his successor to the O.T.O. It involved documents pertaining to the original 
M.'.M.'.M.'. degrees that Crowley drafted for Mysteria Mystica Maxima. It became confused with the 
“Order of Thelema” in the 1980’s. See H.B.’s discussion on this, http://oto- 
usa.org/static/legis/legis3/legis3.pdf (accessed December 1, 2016). 

In a letter from Motta to Germer, December 30, 1961, he write, “I have felt for a long time that there was 
something intrinsically wrong with the O.T.O. [...] If I live to do any work of promulgation of Thelema, 
therefore, I do not intend publicizing the O.T.O. [...] at all. I shall work exclusively with the initiatic work, 
and with the Order of Thelema (which, the Gods willing, I shall organize) for masonic, that is, social 
work.” 

http://thelema.ca/156/People/Motta/Marcelo%20Ramos%20Motta%20to%20Karl%20Germer%2030%20D 

ecember%201961 %20Part%201 .htm (accessed December 1, 2016). 
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knowledge of the proposed organization is evidence that he was not in correspondence with 
Germer along the lines of A.'.A.'.. Motta responded to McMurtry with little cooperation in 
mind, 

Don’t wave flags of A.'.A.'. membership at me. Remember, I 
know you. I met you. As I know Phyllis ex-Wade-ex- 
Seckler-McMurtry. I don’t have to be told what you are—I 
am the one qualified to tell you. And in the A.'.A.'. you are 
nothing. Phyllis a long time ago, was a Neophyte dreaming 
that she was an Adept. What she is now, I do not know, and 
I do not care [...] 

[...] I will rebut your proposal with a counter-proposal. I 
want xeroxes of all the unpublished material in the Thelemic 
Library without exception. If you refuse to provide these 
[...] I will take you to court eventually [...] I will never 
recognize you as Caliph, because only Mr. Germer had the 
authority to do so, as stated in the original documents, and 
he didn’t.”"^^ 

Motta had shared a troubled history with the California Thelemites, and the hostile 
correspondence that now befell them could not have possibly led to any future 
collaboration. As one historian wrote, “The sour grapes were now being harvested for the 
vintage, and only the bitter taste of vinegar would be shared amongst them.”'^^ These letters 
led to the aforementioned court cases that ensued over O.T.O. succession and copyright 
ownership of Crowley’s literary works, both which found Motta on the losing end by 1985. 
As early as 1976, Motta’s increasing psychological instability alienated a good majority of 
his students, including Wasserman and Gunther, the latter whom of which ceased contact 
with Motta around 1978. Other students of Motta’s, initiated into his off-shoot O.T.O., the 
Society Ordo Templi Orientis (S.O.T.O.) remained his loyal students until his death shortly 
after the court battles in 1987. In the aftermath of the court battles, and the election of a 
new Acting Head of the Order in the wake of Grady’s death, the recently re-established 
O.T.O. was preoccupied with all of the work immediately ahead of itself, and the A.'.A.'. 


Motta to McMurtry, July 29, 1976. Private Collection 
49 Readdy (2015), 63. 
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under Motta’s instruction splintered and fell into a silent period. Thus was the initial divide 
between the O.T.O. and A-A.'.. 

There have been a number of branches of A.'.A.'. headed by students of Motta, 
mostly those who held membership in his S.O.T.O., including David Bersson,^° Ray Bales, 
Ben Stone, and William Bardon, among other groups in Motta’s home country of Brazil. 
These groups, however only warrant brief mention. Although they are Thelemic in so much 
as adopting Motta’s teachings in A-A- and S.O.T.O., they are more or less outside the 
scope of study with regard to the modern O.T.O. David Bersson took over Motta’s 
S.O.T.O. after the latter’s death in 1987, and operates a small group out of Pittsburgh. Ray 
Bales, also a former member of S.O.T.O., broke away to form his “Holy Order of Ra-Hoor- 
Khuit” (H.O.O.R.). William Barden’s group has since operated out of Australia. It is not 
clear what has transpired with Ben Stone. It is unknown to the author to what extent these 
group are active, as their respective websites are not in service, save Bersson’s currently. 

More important to the present study is former Motta student, James Daniel Gunther, 
and his relationship to William Breeze, who was received as a Probationer by Gunther in 
October of 1975.^^ The reconstitution of A.'.A.'. under these lines did not begin until after 
Breeze’s election as Acting Outer Head of the Order of O.T.O. in 1985. It is not clear when 
the offices of Praemonstrator, Imperator, and Cancellarius were first re-established, but 
they were first officially publicized in the 1994 publication of Liber ABA. Under the 
supervision of Breeze as the Acting Outer Head of the O.T.O., the publication listed the 
new A.'.A.'. officer stations with Prater V. as Praemonstrator, Prater V.V. as Imperator, and 
Prater S.U.A. as Cancellarius. Subsequent A.'.A.'. publications were printed in the 
following years with the traditional “A.'.A.'. Imprimatur”, including The Commentaries of 
the Holy Books (1996) and The Vision and the Voice (1998). Praters V. and V.V. have since 
remained on the editorial board for A.'.A.'. publications since 1994, and presently remain 
in close cooperation with current O.T.O. administration. 


Website, http://mastertherion.org/ (accessed November 19, 2016). 

See Wasserman (2012), 73. Also confirmed by Breeze himself at the O.T.O. North American centennial 
conference in May, 2015. 
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The “Soror Estai Lineage” 

Besides the A.'.A.'. as re-established by Breeze and Gunther, the most significant 
(and now problematic) of A.'.A.'. groups operating within O.T.O. are the ones that have 
developed through Phylllis Seckler. Phyllis was received as a Probationer by Crowley’s 
student, Jane Wolfe in 1940. Wolfe was allegedly reluctant to take on Phyllis as a student 
because she was never notified by Crowley that she had advanced beyond Probationer. 
Upon Wolfe’s inquiry to Crowley in these matters, he responded that Jane had been a 
Neophyte for “God knows how many years ago,” and gave Wolfe permission to take 
Seckler as a Probationer.^^ 

Phyllis’ formal advancement in the A.‘.A.‘. past Probationer, however is rather 
elusive and no documentation seems to exists. Having been responsible for singularly 
raising three children and putting herself through college, she admitted not working 
through the system until sometime in 1975.^^ She did however claim to have received the 
Knowledge and Conversation of the Holy Guardian Angel on July U\ 1952.^"^ It was in this 
same year that correspondence transpired between Seckler and Karl Germer. It is obvious 
from these letters that Germer developed a fondness for Phyllis. She took on the arduous 
task of separating the actual text of the manuscript of The Vision and the Voice from the 
commentary that was later added during its first typeset. Their relationship developed into 
more than a cooperative project in publication. It soon became an amorous exchange of 
poems “inspired by love”^^ along with Phyllis’ inquiry into her experience of the Holy 
Guardian Angel. In time, Germer wrote to Seckler suggesting that she had “risen to or 
above Tiphereth where the voice of the Secret Chiefs is gradually taking over and begins 


Seckler (1983) In the Continuum. Vol. Ill, No. 4, 39. 

53 See Seckler (1996), 4. 

5'* Her account of this is in a published letter to Karl Germer in Seckler (2010), 323-327. 
55 Seckler to Germer, 1952. Exact date not given. Seckler (2012), 214 
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to speak to your soul.”^^ This exchange of letters would play a significant role in the 
narrative that was later constructed for her “Soror Estai [Jane Wolfe] A-A- lineage. 

One of the contenders to William Breeze for the position of Acting Head of the 

Order in 1985 was an O.T.O. initiate by the name of James A. Eshelman, who was 

nominated for election by Phyllis Seckler. Phyllis met Eshelman in 1975, recalling, 

I needed a person with similar goals and interests to monitor 
my progress and confirm if I had done the work as 
thoroughly as possible [...] Jim [Eshelman] immediately 
found an interest in what I was doing and opted to travel to 
my home in Dublin in Northern California for instructions 
and conferences. He was visiting only for about the third 
time when I knew he was to be my successor. In the many 
years that followed we helped each other to do the mandated 
A.'.A.'. work and, here was the person to monitor what I was 
working on and to give me encouragement and also advice. 

I did the same for him, of course [...] The College of 
Thelema grew and Jim put the A.'.A.', on a clear footing as to 
instructions and work.^^ 

Eshelman left the O.T.O. after Breeze’s election over his own, but he would continue his 
Thelemic work with Seckler in terms of A.'.A.'.. It would seem that the two began assisting 
one another through the A.'.A.'. grades around 1979, and they would later begin taking 
students of their own in the early 1980’s. This seems consistent with the In the Continuum 
at the time, as Seckler released a document entitled “Official A.'.Ar. Exam for 
Probationers,” singed as “Soror Meral, Neophyte of the A-A.'..”^^ 


Germer to Seckler, July 7, 1952. Quoted by Seckler (2012), 277. 

See a memorandum written June 26, 2000 published in Seckler (2012), 276-277. Phyllis reveals a 
different approach to her relationship with Germer in an early letter to Grady McMurtry. Apologetic for her 
prior estrangement to Grady, she wrote him, “I should have never made the mistakes about you that I have. 
It was perhaps natural that Karl’s mind sickness should infect me since I was his mistress for a very brief 
time and I also saw him behave in a fashion beyond his personality - that is, with some degree of 
illumination. It is true he was also befogged by Sascha and yet that whole situation was very peculiar [...] 
He always exhibited paranoia, and she was worse. Were they maddened by the Abramelin forces?” Letter 
from Phylllis Seckler to Grady McMurtry, December 20, 1968. Private Collection. 

58 Seckler (1996), 4. 

5® Seckler (1980), “Official A.'.A.'. Exam for Probationers,” in In the Continuum, Vol. II, No. 9. 
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Together, Seckler and Eshelman advertised the College of Thelema as a training 
ground for entrance into the A.‘.A.‘. in the biannual periodical, In the Continuum. “The 
College asks that students attend both Seminars and private sessions of teachings. Should 
the student prove competent, and should he desire it, he or she may ask to join the A.'.A.'..”^*^ 
Small fees were asked of students for course instruction to pay for materials and to prepare 
them for the A.‘.A.‘. work ahead of them. The requirement of fees made it particularly 
problematic with regard to the tradition of A.'.A.'., as Crowley made it explicitly clear early 
on that no fees were ever charged for spiritual instruction.^^ This dilemma was cleverly 
eschewed however by claiming that it was the College of Thelema and not the A.'.A.'. 
directly asking for the fees, as the College was merely preparing people for the “student of 
the mysteries” grade. Still, the instructors in the College of Thelema were one in the same 
as those eventually taking students in the A.'.A.'.. 

The journal. In the Continuum had been in print by Phyllis since 1973, and made 
repeated attempts throughout its published existence to recount a historical narrative that 
focused on the legacy of Jane Wolfe, an A.'.A.'. student of Crowley who took the name 
Soror Estai during the Beast’s Cefalu period from 1920-1923. Seckler often retold the story 
of being received as a Probationer under Wolfe, and later being taken over informally as a 
student by Karl Germer during their aforementioned correspondences in 1952. This line of 
argument constructed what seemed to be a relatively legitimate lineage of A.'.A.'. from 
Aleister Crowley, through Jane Wolfe, Karl Germer, and Phyllis Seckler. Seckler and 
Eshelman had taken on a number of students by 1987, and they established another new 
teaching order involving initiatory rituals in the styles of both A.'.A.'. and Golden Dawn 
called the “Temple of Thelema.”®^ 

Seckler eventually broke with Eshelman by the year 2000. Eshelman continued his 
A.'.A.'. group, while Seckler turned her attention to a new promising student, David 
Shoemaker. She is recorded to have said in an interview, “When I die David will probably 


“Seckler (1982), 2. 

See “Editorial,” in Crowley (1972), originally published 1909. 
“Seckler (1989), 2. 
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be in charge of the C.O.T. [College of Thelema] and the A-A- up here in this area.”^^ 
Shoemaker indeed succeeded Phyllis in her A-A.'. group in 2004. Shoemaker is an S.G.I.G. 
in O.T.O., Bishop in E.G.C., a certified initiator trainer, and founding President of the 
O.T.O. Psychology Guild. Given his seasoned involvement with, and recognition as an 
instructor within, O.T.O., the A.'.A.'. group he now administers has gained significant 
attention within the O.T.O. 


Other “Estai Lineages” 

Although Seckler admitted to not having performed much of the curriculum of 

A.'.A.'. work until after 1975, there is some indication that she took Grady McMurtry as a 

student for a short period of time, claiming in an interview, “He [Grady] took the 

[Probationer Grade of] A.'.A.'. from me, when I didn’t know him too well, in 1969 [...]” 

However, after their relationship later collapsed, she recalls. 

He never did the work of the Probationer. Never [...] I 
threw him out of the A.'.A.'.. He has no A.'.A.'. background. 

None. However, he went around pretending that he did 
have, and telling people he was such-and-such a Grade. And 
then, of course, [...] Oh God, he made trouble for other 
people [...] Grady had no right to say he was A.'.A.'. after I 
threw him out. He had no right to initiate anybody because 
he had never done the Probationer work.^"^ 

This apparently spawned another lineage under Grady McMurtry, which was forwarded 
more by Jerry Edward Cornelius in Berkeley, California than it ever was by Grady himself. 
Cornelius claims on his website that he was expelled from the O.T.O., and has since led 
long-winded virulent attacks on Breeze and the “Caplihate” O.T.O. on his website, while 
promoting a legacy of the “Grady McMurtry lineage of A.'.A.'.”.Cornelius’ students have 
in turn created A.'.A.'. groups of their own.®® 


Heather De Roche interview with Phyllis Seckler, 2000, printed and published in Seckler (2010), 373. 
^ Ibid, 367. 

“ Cornelius’ writings can be accessed easily through his website, http://www.cornelius93.com/ (accessed 
November 18, 2016). 

“ Among these is Robert Flores, known as “Prater Orpheus.” 
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It is worth noting that, unlike the line traced from Motta to Gunther and Breeze, 
which tends to take a “traditionalist” approach to their work, the groups stemming from 
Seckler appear relatively “schismatic” to the O.T.O., creating one “Thelemic” organization 
after another over the years. Since the advent of the College of Thelema, the Temple of 
Thelema was established, followed by Shoemaker’s “The Temple of the Silver Star,” and 
now the “Ordo Sunyata Vajra” which appears to appropriate Eastern Tantra into the 
Thelemic system. In other words, the A.'.A.'. under Gunther and Breeze appear to remain 
within the scope of primary source Thelemic literature, referencing ancient and classical 
sources as secondary sources, while Seckler’s lines have taken a much more contemporary 
“New Age” approach, blending in elements of pop-psychology. Golden Dawn magic, and 
modem Tantra.^^ 

The Battle for Legitimacy 

It is here that I arrive at the dubious nature of A.'.A.'. lineages. With so many groups 
of A.'.A.'. splintering off, it is surprising that it has only been a few groups that have 
arguably become problematic within the O.T.O. The problem stems not from any one of 
their claims in the world at large, but in how these claims have created factions within the 
O.T.O., thus disturbing continuity in administrative leadership and dismpting group 
cohesion. While the leaders of these A.'.A.'. groups have been critical of O.T.O.’s 
administration, most of them have maintained distance, if not altogether remained outside 
of, the O.T.O. Much of the discord that has emerged has been between the O.T.O. 
administration headed by Hymenaeus Beta and a long-standing IX° member of the O.T.O., 
Phyllis Seckler. 

Since the mid to late 1990’s, it was Breeze’s and Seckler’s respective organizations 
that came into the most conflict. Phyllis Seckler had held membership in O.T.O. since 1939 


It should be noted that the element of “psychologization” is present in both Gunther’s and Seckler’s lines, 
though from different angles. Gunther references the works of Carl G. Jung and Eric Neumann to discuss 
the vast periods of history known to Thelemites as “Aeons.” The works of Seckler and Shoemaker 
appropriate Jungian psychology to magical practices. The phenomenon of psychological explanations for 
occult concepts has been explored thoroughly by Hanegraaff (2003) “How Magic Survived the 
Disenchantment of the World.” 
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in the old days of Agape Lodge, which was in fact active during Crowley’s lifetime. She 

had been received by Jane Wolfe as a Probationer, and had correspondence with Crowley’s 

successor, Karl Germer. She had been a mover and shaker in re-establishing the O.T.O., 

and appeared to have a legitimate claim through the lineage she formulated. On the other 

hand, Breeze, who had been elected by a committee of existing IX° members of O.T.O. 

was now in the position to lead the O.T.O., and sought to reformulate the A.'.A.'. so that 

both organizations could once again operate in the way Crowley had intended. In the 1998 

edition of The Magical Link, Hymenaeus Beta wrote the following, 

I am usually sanguine about negative or stupid reviews, but 
when they make pretensions to knowledge and authority and 
are actively misleading, I take spiritual offense, and feel 
obligated to respond. This instance also happens to be 
farcical. 

Black Pearl is the magazine of the Temple of Thelema, an 
occult group in Los Angeles founded comparatively recently 
by a resigned O.T.O. officer. It purports to act as a training 
group for the A.'.A.'. and seeks to foster the erroneous notion 
of A.'.A.'. “lineages,” as they reject the traditional authority 
of the Order.^^ 

The above excerpt comes from an article responding to a negative review of Commentaries 
on the Holy Books and Other Papers written by Eshelman, who criticized the document 
entitled, “Liber Vesta”^^ concerning the design of the robes of the Outer College of the 
A.'.A.'.. While Eshelman claimed that the designs did not match any of the known 
photographs of the robes in Crowley’s lifetime, Hymenaeus Beta produced original 
sketches by Crowley that he had sent to J.E.C. Euller in the early formulation of the A.'.A.'.. 
Controversy over lineage legitimacy escalated when Jerry Cornelius published his criticism 
of Breeze in his journal, The Red Flame, Number 7 in 1999, 

Since the death of our beloved Grady Eouis McMurtry a new 
branch of the A.'.A.'. has been guiding the Ordo Templi 
Orientis. This branch is run by some of Marcello Motta’s 


“Consider the Source,” in The Magical Link, new series, No. 2., 10. 
® Crowley (1996), 53-58. 
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students. In a reeent issue of The Magical Link they have 
eome out rather boisterously proelaiming that they, and they 
alone are the undisputed “traditional authority” of the A.'.A.'. 

[...] What infuriated me most was the sarcastic 
condemnation of the idea of “lineages” and an “erroneous 
notion” of our beloved Soror Meral’s [Phyllis Seckler] 
bloodline which, in fact, it is not. Here and in other places 
they have publicly attacked her and her lineage, trying hard 
to find “discrepancies” with this gentle woman’s claims, in 
an attempt to drag her down and discredit her and her 
students [...] before Motta’s students start throwing stones 
they should remember that if the shoe were on the other foot 
would they like someone publicly disclosing their dirty little 
laundry?^^ 

The tirade continued for several pages, and led into Cornelius exposing a number of degree- 
sensitive materials related to the O.T.O. Cornelius claims to have been later expelled from 
the O.T.O., not before Seckler came to the his defense according to his account. In a 
supposed letter to Breeze, she lodged a number of complaints, including a similar attitude 
regarding his stance on lineages. She also made demands that Breeze “not sue either me or 
my successors over the use of the name of the A-A.'..”^' In the same year, Phyllis wrote to 
her own students, “To the best of my knowledge, upon Karl’s death, I was ‘the member of 
the A.'.A.'. highest in ra nk (and then in seniority)’. The office fell to me.” She continued, 

I very much dislike claiming things, and I dislike people who 
go around claiming this and that high title. All they do is 
make themselves look ridiculous to anyone who really has 
eyes to see. I wouldn’t come out and lay claim to this title or 
office at all except to protect the A-'-A.'. from those who 
would try to own it as their private property [...] Recently, 
one group has tried to do this, building on the claim that 
Marcelo Motta was the Head of the Order of Thelemites after 
Germer’s death, and that they have somehow inherited it 
from him.^^ 


™ Cornelius (1999), xi-xii. 

Letter from Seckler to Breeze, copied by Cornelius in his “An Open Epistle on the Attempted Expulsion 
of Erater Achad Osher 583,” http://www.cornelius93.com/EpistleExpulsion-2.html (accessed November 19, 
2016). 

Memorandum written by Phyllis Seckler, singed June 26, 2000. Published in Seckler (2012), 276-277. 
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Seckler died in 2004, not long after writing the above memorandum. Breeze appears to 
have been diplomatic with Phyllis’ and now David Shoemaker’s followers, treating the 
group with a relative amount of tolerance over the last decade. However, the conflict was 
enflamed again with the recent publications of J. Daniel Gunther’s Initiation in the Aeon 
of the Child (2009) and The Angel and the Abyss (2014). The books were listed with the 
traditional Seal of the A.'.A.'. and as an “A.'.A.'. Publication in Class B.” under the 
Imprimatur of “N. Fra: A.'.A.'. and V. 7°=4° R.R. et A.C.” It was also around this time that 
“Duplexity” became a subject of much discussion, being advanced by Prater AlSh 
MLChMH and Prater Shiva X° of Grand Lodge O.T.O. Australia. Shiva X° noted, “AUGL 
[Australia Grand Lodge] has explicitly affirmed the close alliance with the A.'.A.', and made 
A.'.A.'. both visible and accessible to our members.Following the publication of his 
memoir. In the Center of the Fire, long-time O.T.O. member James Wasserman was 
interviewed in the 2012 summer issue of the O.T.O. newsletter. Agape. When asked what 
he thought the single greatest misstep of the O.T.O. had been in the last 30 years, he replied, 

I think the greatest failure of O.T.O. has been our 
unwillingness to publicly criticize the modem fallacy of 
A.'.A.'. “lineages.” I appreciate the thinking behind this— 
allowing people maximum freedom to make choices, 
including bad choices. But I believe we have a doctrinal 
obligation to point out pretenders, misguided spiritual 
interpretations, and erroneous behavior. 

The debate was once again ignited, and threads on social media websites were filled with 
enflamed discussions about what this meant for the O.T.O. Many were worried that this 
implied that one A.'.A.'. group was going to govern the O.T.O. The debate reached its 
boiling point in December of 2014, just a few months after Gunther’s The Angel and the 
Abyss was published. Hymenaeus Beta reached out to Phyllis Seckler’s successor, David 
Shoemaker in an effort to consolidate their groups and put the issue to rest.^^ It seems their 


Giuseppe and Tikky Zappia Interview with Grand Master General Prater Shiva X° at Alpha Omega 
Lodge Ordo Templi Orientis, South Australia, 2014. 

Robert Brett Sherry and Terry Murdock "Centennial Interviews with Richard Kaczynski and James 
Wasserman," tn Agape, Summer 2012, Volume XIII, No. 2, pg. 12. 

This correspondence occurred over private email, and is not available to the general public. 
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correspondence did not produce any further agreement. It is necessary here to quote at 
length, David Shoemaker’s public post on Facebook resulting from his correspondence 
with H.B., 

Since much of the recent turbulence has taken place within 
the bounds of O.T.O., let me also make it clear that none of 
these comments are in any way intended to undermine or 
devalue the work of Hymenaeus Beta in his official capacity 
within O.T.O. I fully support his leadership and I appreciate 
his long history of service to O.T.O. [...] We have 
disagreement on the foundational issue of succession from 
Germer, and the validity of our respective claimant groups. 

[...] Furthermore, some A-A- claimants may even be 
promoting certain spiritual doctrines that are at variance with 
those of other organizations [...] In any case, hundreds and 
hundreds of aspirants, within O.T.O. and without, have made 
choices to affiliate with the A.'.A.'. organization I administer 
as a matter of personal conscience, and deep reflection on 
their affinity with the available options [... ] I believe the best 
way to avoid [a potentially harmful] outcome is for the two 
most visible and populous A.'.A.'. organizations to issue a 
joint statement of mutual respect and tolerance, coupled with 
a strongly worded request for everyone in our care to cease 
any expressions of negativity toward aspirants in alternate 
organizations [...] Several days ago, we proposed such an 
arrangement to the administrators of the A.‘.A.‘. claimant 
group led by J. Daniel Gunther, and I dearly hope they take 
us up on the offer, for the sake of all Thelemites—especially 
those within O.T.O.’^ 

In the following spring, in May of 2015, O.T.O. celebrated its centennial existence in North 
America in Vancouver, British Columbia. After a series of presentations, Hymenaeus Beta 
addressed nearly one hundred O.T.O. members in attendance, many of whom were in the 
“Lovers” and “Hermits” degrees.In his talk, he openly told the audience that he had been 
received as a Probationer under J. Daniel Gunther in 1975, and that Seckler and Eshelman 
has single-handedly attempted to usurp both the O.T.O. and the A.'.A.'., half-jokingly 
exclaiming, “talk about Duplexity!” He admitted that he often fought with Seckler over the 


David Shoemaker, Facebook post December 16, 2014. 

No transcript of this talk exists at present, though the author was present and is recounted from memory. 
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years about the issue, and claimed that such groups have always been treated with tolerance 

by O.T.O. administration in the past. He concluded that such groups will no longer be 

tolerated if it seems that they were affecting O.T.O. membership negatively. In the 

following July, Grand Master General Sabazuis X° of United States Grand Lodge O.T.O. 

released a statement on his blog. 

We have received an increasing number of inquiries 
regarding the relationship between O.T.O. and A-A- [...] 
despite their close relationship (as well as certain structural 
similarities and a strong, mutual interest in the life and works 
of Aleister Crowley), O.T.O. and A-A- are distinctly 
separate organizations with their own curricula, customs, 
rituals, spheres of operation, means and methods; and neither 
is subordinate to the other [...] In recent years, a variety of 
individuals and groups have asserted themselves as 
legitimate successors to the administration of A.'.A.'. that 
existed under the external leadership of Aleister Crowley. It 
is not the place of the O.T.O. to judge the spiritual merits or 
ultimate “validity" of these various claimants, but it is also 
not the case that O.T.O. can have a “close alliance” and 
working relationship with a multiplicity of A.'.A.'. 
administrations. For its purposes, O.T.O. recognizes a single 
administration of A.'.A.'. The contact information for that 
administration is: 

Chancellor 
BM ANKH 

London WCIN 3XX ENGLAND 

secretary @ outercol.org 
www.outercol.org^^ 

This position was only reinforced within O.T.O. leadership by Grand Master 
General Phanes X° of O.T.O. Italia stating, “the time is over for such inconsistent hogwash 
as ‘lineages’. 


Grand Master General Sabazius X° (p.s. of David Scriven), U.S. Grand Lodge, O.T.O., July 17, 2015. 
http://invisiblebasilica.blogspot.nl/2015/07/oto-and-aa.html (accessed November 20, 2016). 

™ Phanes X°, quoted in Kaczynski, Iskandar, Taos (2015), 82. 
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While some discussion still remains on group forums on social media, the issue 
surrounding A.'.A.'. lineages appears to have subsided to a large degree within O.T.O. since 
Hymenaeus Beta’s talk and Sabazius’ statement. 



Arriving thus far in this study, we are left with a question: why is this such an 
important issue for O.T.O.? Why have Hymenaeus Beta, Sabazius, Shiva, Phanes, and 
James Wasserman been so vocal about denouncing the existence of lineages? After all, are 
not the O.T.O. and the A-A.'. separate organizations? Cannot members in the O.T.O. go 
about with “O.T.O. business” in a separate manner than their personal practices in the 
A.'.A.'., regardless of lineage? The A.‘.A.‘. is a teaching order for the individual while the 
O.T.O. has its own specific group-oriented goals and functions. What do the personalized 
teachings from instructor to student have to do with the shared interests of the O.T.O.? 
These are the questions that come up over and over again about the lineage debate. 

The reality is that it is not that simple. The fact that many leading members in 
O.T.O. have now publicly decried lineages should indicate that the problem is an important 
one, perhaps even di foundational one concerning the O.T.O. and the A-A- as Thelemic 
movements. As we will see in the next section, the A.‘.A.‘. in fact is not only a teaching 
order for personal attainment. Its mission extends beyond that of the individual. In essence, 
the A.'.A.'. is the foundation of Thelema, the spiritual Law bestowed upon humanity by the 
Secret Chiefs in which the O.T.O. has for its mission to promulgate. 

Aside from this fundamental fact, there are historical, structural, practical, 
administrative, and spiritual considerations that lie at the heart of the problem, which is 
why the current leadership is so concerned. In the section that follows, the main argument 
of the current study—an apology for Duplexity—will be presented. I will examine five 
considerations to make this case. It will be based in historical accuracy, practical 
application, structural and administrative clarity, and spiritual principle. 
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Chapter IV: 

An Apology for Duplexity 

We have arrived at a central point in this study, which is to evaluate the positive 
and negative implications for “Duplexity,” and what this implies for the future relationship 
between the O.T.O. and the A.'.A.'. in light of their troubled history. What follows is an in- 
depth discussion on a number of factors concerning Duplexity, keeping in mind the 
historical legacy of the two Orders that Aleister Crowley had put in place. The following 
chapter then, will argue in favor of Duplexity insofar as one O.T.O. and one A.'.A.'. work 
together in alliance as Crowley intended. 

I will explore five significant factors as considerations for Duplexity: (1) historical, 
(2) practical, (3) structural, (4) administrative, and (5) spiritual. Additionally, I offer an 
allegorical association to each of these factors respectively using the Qabalah and the five 
powers of the Sphinx as symbolic aids to convey the argument’s import: (1) Malkuth, or 
“To Know” is associated with the historical events that have taken place and shaped the 
two organizations; (2) Tiphereth, the seat of the Ruach concerning the practical roles in 
which the two organizations perform, the power “To Will into the world;” (3) Binah, that 
is, “To Dare,” which will concern the structural significance of the A.'.A.'. as intended by 
Crowley respective of the offices held; (4) Chokmah, “To Keep Silent,” which is to say 
“Silence in Speech,” concerning the transmission of the word, Thelema through the current 
administration; lastly (5) “To Go,” which is Kether and designates the spiritual significance 
of the relationship between the two Orders, and their respective missions to promulgate 
Thelema through their direct link with the Secret Chiefs. It should be noted by the reader, 
that the following discussion is intended to be merely suggestive rather than prescriptive. 
That is, the following analysis will set forth ideas that indicate a specific path rather than 
seek to impose a rigidly placed set of parameters. 



38 One Truth and One Spirit 



Historical 


The historical significance for Duplexity has already been outlined by Prater Phanes 

X°^'^ and Prater AlSh MLChMH^' in their respective essays, “Gathered Into Their Pold”^^ 

and “The Alpha and Omega of Initiation. Both of these essays reveal recently discovered 

historical evidence for Crowley’s intent to bring the A-A- and the O.T.O. into alliance. In 

the twelve years between 1907 (the year that the A-A- was established) and 1919 (the first 

publication showing the dual Imprimatur for both A.'.A.'. and O.T.O.), we can see an 

obvious development of Thelemic doctrine. It was clear that by 1915 the O.T.O., which 

Crowley had taken charge of in the English-speaking world only three years prior, would 

become a primary vehicle to preach the Law of Thelema to the masses. He wrote to his 

student. Prater Achad (Charles Stansfeld Jones) in October of that year. 

Now I must tell you a far more important thing. I have got 
my A.‘.A.‘. grade which I didn’t think it possible to get in this 
life, and that, too, exactly at the time prophesied. Soror 
H[ilarion] thinks, however, that it will be another year before 
that becomes fully manifest. Nevertheless, I must do my 
duty (Vide Liber I) and that is to preach my Law. Therefore 
this is the Word of Baphomet to all the members of O.T.O. 

0EAHMA.*4 


Crowley is talking about his attainment into the Grade of Magus (9°=2°) and the need to 
make the O.T.O. exclusively Thelemic in accordance with A.'.A.'. doctrine. The reader will 
recall that it was only seven months earlier that year in 1915 that Crowley divined the word. 


Pseudonymn for Jean-Mathieu Kleemann. 

Pseudonym for Dathan Biberstein. 

In Kaczynski, Iskandar, Taos (2015), 71-83. 

®Hbid., 101-121. 

Crowley to Charles Stansfeld Jones, October 29, 1915. O.T.O. Archives. 
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“Duplex” at the Vernal Equinox with the sexual magic techniques he learned through the 

O.T.O. 


This evolution of events, however began eight years prior in 1907 when Crowley 
started writing many of the Holy Books, or what Thelemites know each of these works as 
an “A.'.A.'. Publication in Class A.” Two years later in 1909, Crowley produced a visionary 
work in the Algerian desert with his student, Victor Neuburg known as The Vision and the 
Voice. Finally, he penned the remainder of “Class A” literature in the summer of 1911. 
These works, along with a few others, which will be mentioned shortly, make up the 
general corpus of Thelemic doctrine today. 

There is an evident development of doctrinal coherence as time moves forward with 

these works. Prater Phanes X° notes some interesting parallels in the 1909 working of the 

The Vision and the Voice where in the 5* Aethyr it makes mention of “the marriage of the 

Eight and the Three,and his later reception in 1911 of Liber A’ash vel Capricorni 

Pneumatici, which reads at one point, “I am Baphomet, that is the Eightfold Word that 

shall equilibrate with the Three.Furthermore, Crowley’s involvement with O.T.O. is 

intimated before the end of 1911 with the “Ab-ul-Diz Working,” receiving a message 

telling him, “I am to serve and he is a master who can command O.H.O.”*^ One can imagine 

Crowley’s surprise when he met Theodore Reuss the following spring, who held the title 

in O.T.O. as Outer Head of the Order (O.H.O.) Phanes X° remarks further on this, 

Crowley sought to back up his involvement in O.T.O. with 
permission from the Chiefs of the Third Order, in particular 
from that adept who would later be referred [to] as the Secret 
Master within our Order, whose utterances are enshrined in 
the Holy Books. Given the great care with which he took 
office, it is obvious that Crowley chose as his X° name 
Baphomet for more than one reason, and mostly doctrinal 
[...] The symbol had resurfaced with the Templar revival of 
the late eighteenth and nineteenth centuries, surrounded the 
development of high-degree Freemasonry, and became the 
idol of the anti-masonic press. 


See 5* Aethyr, in Crowley (1998a), 197. 

“ Crowley (1983), 208. 

Crowley (1998a), 324. 

** Phanes X°, in Kaczynski, Iskandar, Taos (2015), 73-74. 
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There is another relevant work which was already discussed in Chapter I that will 
at this point place Duplexity in a clearer light. It is Liber CDXV, “The Paris Working” 
performed just shy of two years after Crowley was granted the title of X° in O.T.O. 1914. 
Named so because it was performed in Paris in the first two months of 1914, the working 
consisted of a series of homosexual magical rites involving Crowley and again, Victor 
Neuburg. The Paris Working is significant to this discussion, as it serves as a dual working 
of both A.‘.A.‘. and O.T.O. Crowley performed this working as O.S.V.,^^ his motto as an 
Adeptus Major (6°=5°) and Imperator (Governing Officer) of A.'.A.'.. Crowley also noted 
in the introduction that, he had been “initiated by Fra. into the Greater Mysteries, and 
been by him inducted into the Throne of the Order of the Temple,” and so “it is fitting to 
reconstitute this Order in its splendor [.. .]”^^ The entirety of the working provided Crowley 
doctrinal insight into both the A.'.A.'. and the O.T.O. As Prater V.V., the current Imperator 
has noted, techniques used in The Paris Working “pertain to both the grade of Adeptus 
Major in A.'.A.'. and the IX° and XI° of O.T.O.,” showing that the two Orders, “though 
distinct and independent, closely intersect at this grade and these degrees in matters of 
magical technique.In One Star in Sight, one of the techniques of the Major Adept is 
described as “The Beast Conjoined with the Woman,” and when we reference the “A.'.A.'. 
Curriculum” reading list, for the Grade of Adeptus Major, we are advised that “aspirants 
to this grade should have attained to the 9* degree of O.T.O.”^^ 

Given the results produced from “The Paris Working,” and the dual nature of the 
respective A.'.A.'. grade and degree in O.T.O., it can reasonably be assumed that at these 
levels the two Orders have significant doctrinal and technical similarities. But this was not 
all The Paris Working revealed to Crowley. The Beast also received intimations into the 
Grade of Magus (9°=2°) that he would attain to in a year’s time. It would also be spring of 


01 Sonuf Vaoresaji, Enochian for “I reign over you.” 
Merlin Peregrinus, Theodor Reuss. 

Crowley (1998a), 352. 

“Editor’s Introduction,” in Ibid., x. 

Crowley (1997), 458. 
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that year in 1915, as has already been mentioned, that Crowley would divine the word 
“Duplex,” which implied a “mystic marriage of A-A- and O.T.O.”^"^ 

The historical development of doctrinal coherence in Thelema is important, as it 
shows how these ideas progressed over time informed Crowley’s thinking about how 
Thelema would operate within the world. Crowley went from penning “Class A” material 
and publishing literature to promote A.'.A.'. in 1907, to a realization of a mission to 
promulgate a new movement that could be effected through the O.T.O. As Prater AISH 
MLChMH writes, “historically, the O.T.O. was radically transformed with Crowley’s 
Magus initiation, into being a vehicle for promulgating his Law, which comes from the 
A.-. A.-.. 

Practical 

Besides the historical connection between the two Orders, and Crowley’s evident 

intention on bringing them into alliance with one another, there is one very practical reason 

for O.T.O.’s close relationship to A-A.'.. Before the Crowley was exposed to O.T.O., the 

A.'.A.'. was promoted solely through publication. The A.'.A.'. was publicly announced in 

1909 with the publication of The Equinox, a periodical journal which became the 

mouthpiece for Crowley’s new magical order. These publications were often made official 

by an “Imprimatur Seal.” Sabazius X° has succinctly described how the A.'.A.'. relies to a 

large extent on the O.T.O. for these sorts of matters. 

A.'.A.'. is not incorporated, holds no copyrights or 
trademarks, and charges no dues or fees. It has no monetary 
income, and it operates no dues-collecting front groups. It is 
largely dependent on O.T.O. for assistance with practical 
matters that lie outside its primary mission, which is purely 
spiritual in nature. 


In Crowley (1972), 20-21. 

AlSh MLChMH, “The Alpha and Omega of Initiation,” in Kaczynski, Iskandar, Taos (2015), 121. 
Sabazius X°, “O.T.O. and A.'.A.'.,” http://invisiblebasilica.blogspot.nl/2015/07/oto-and-aa.html (accessed 
November 22, 2016). 
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While many people understand A.'.A.'. to be primarily a teaching order for individual 
students, it is in fact much more than this. Throughout history, A.'.A.'. has developed along 
evolutionary lines, and so its transmission of wisdom remains a fundamental aspect of it. 
Although the Chiefs of the A.'.A.'. chose the man Aleister Crowley to deliver their message 
of Thelema to the world, this doctrine was only introduced by Crowley. He had not a long 
enough lifetime to fully expound upon its message. Therefore, publication remains a key 
factor for the A.'.A.'. to continue its mission. This reflects the second power of the Sphinx, 
“To Will.” 

As recounted earlier, it is the O.T.O., not the A.'.A.'. that has secured copyrights to 
the literary legacy of Aleister Crowley. The A.'.A.'. relies on the O.T.O., not only to keep 
in print the work that Crowley left behind, but to publish work that still lies ahead. In only 
its second century of existence, Thelema has only been recently explicated upon. One only 
need to consider the vast editorial work and commentary on Crowley’s writings in the 
numerous footnotes and endnotes of Liber ABA offered by the administrations of O.T.O. 
and A.'.A.'.. 

Structural 

In the face of opposition over the years, the two Orders have dared themselves to 
their would-be rival successors to remain intact and organized by a disciplined structure of 
officers. The structural aspects demands the necessity for the roles of its singular triad of 
officers: Praemonstrator, Imperator, and Cancellarius, respectively the Instructor, 
Governor, and Record Keeper within the A.'.A.'..Similarly, all Kingdoms in the O.T.O. 
hold singular offices of Grand Master General, Grand Secretary General, and Grand 
Treasurer General. Each of these offices have clear and distinct roles intended for 
functionality.^^ Simply speaking, it is generally recognized that there is only one Grand 
Master General for United States Grand Lodge, and that person is Sabazius X°. Similarly, 
there is one O.H.O. in the O.T.O. who is Hymenaeus Beta. This point does not appear to 


See Crowley (1998b), footnote 1, pg. 37. 

Those of the degree of Minerval (0°) in O.T.O. may reflect here on the paradox taught to them. 
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be contended within the O.T.O. These roles fulfill very specific functions according to their 
respective stations. Likewise, the Praemonstrator’s role is to instruct, and to present cogent 
understanding of Thelemic doctrine as set forth by The Master Therion. The Imperator 
supports this effort by governing and administrating the Order, ensuring that these ideas 
are transmitted effectively. The Cancellarius, similar to the Secretary, documents and 
records these efforts for future followers. 

The above are reasons as to why the singular entity known as the O.T.O. works 
alongside a singular A.'.A.'.. In his original essay on Duplexity, Prater AlSh MLChMH 
concludes that, “the O.T.O. would not recognize duplicate copies of the A.‘.A.‘. any more 
than it would recognize duplicate copies of itself.” One Thelemite pointed out on social 
media more recently that the point of contention in the lineage debate is whether “the 
structure of A.'.A.'. admits the possibility of there being two living, spatiotemporal heads 
who are hierarchically disconnected from one another.This begs a question for members 
of the Soror Estai group who hold membership with O.T.O.: If the group could effectively 
consolidate its efforts under the rubric set forth by the current A.‘.A.‘. administration, would 
the issue be resolved at long last? 

Administrative 

The administrative considerations for Duplexity, which I have connected to the 
virtue “To Keep Silent,” have already been eluded to. It was illustrated in the section on 
historical significance that, the Office of Imperator, held by a member of the Grade of 
Adeptus Major, may also utilize techniques of the IX° and XI° in O.T.O. However, it is 
not only the magical techniques that intersect, but their respective offices. Simply, the 
governing officer in the Second Order, the Imperator, reflects the governing office in the 
O.T.O. Again, there is some historical backing to this. We have already explored how 
Crowley as a Major Adept and Imperator performed the “Paris Working” using the XI°. 

There is further insight when we consider the traditional weapon of the Imperator, 
which is that of the phoenix wand, or the Egyptian uas scepter. The uas scepter was 


Facebook user, December 16, 2014. 
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traditionally attributed to the Egyptian god, Set and later morphed into the phoenix-headed 

wand. Phanes X° writes, “Crowley would make a connection between Set and Baphomet 

stating that, ‘this again is connected with the wild ass of the wilderness, the god Set 

When we reference One Star in Sight on the description of the Major Adept, “He must set 

up this ideal for the orders which he rules,” Phanes believes that Crowley is speaking about 

“orders” in the plural referring to both A-A- and O.T.O. “I believe this to be a direct 

reference to the Order of the Oriental Templars, ruled by the Outer Head of the Order, who 

is the Commanding Adept representing the authority of the Beast.”Interestingly, and 

probably by no mistake, Crowley took the name “Phoenix” when taking the office of 

O.H.O. after Reuss’ death. The reader may want to note further, that the weapon of the 

Praemonstrator, the Winged Staff, appears on all O.T.O. pledge forms. The reader would 

do well to contemplate this, as one may have already, without knowing, involved oneself 

in taking these oaths. Yet, whoever understands the full end of all his acts? For this fourth 

consideration to Duplexity, the power of the Sphinx, “To Keep Silent” is eluded to in 

Gunther’s The Angel and the Abyss, 

[T]he world has any number of self-proclaimed masters 
howling from the rafters because they are not accepted as 
such by the O.T.O. or A-A-. Several claim to be the real 
Heads of one or both Orders [...] The essence of their 
message invariably is, “Why are you listening to others, 
when you could listen to me?” The response from the 
leadership of O.T.O. and A-A- has been, and will continue 
to be Silence. 

It is necessary to keep in mind that the administrative consideration that I have put forth 
has been a theoretical development that has a historical basis in Crowley’s lifetime, and for 
which is only recently working itself back out. Phanes’s remark on this bridges our 
discussion into the final consideration, which is spiritual. 


Phanes X°, 78. 

Ibid., 81. This does not imply that one must hold the Office of O.H.O. to be a Major Adept, but rather 
one should be at least of the Grade of Major Adept to hold the Office of O.H.O. 

Gunther (2014), 178. 
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It is important to underline that we are speaking on an 
archetypal plane, which needs to readjust itself from time to 
time upon incarnation, according to circumstances. The 
former Imperator, Marcello Motta was never O.H.O., nor did 
past Prater Superior Grady McMurtry hold authority with the 
A.‘.A.‘. [...] But this archetypal template is at work and I 
believe the doctrinal and practical importance of this is of an 
immense proportion, as it stresses that the true authority of 
O.T.O. rest on the authority that Crowley gained from the 
Secret Chiefs. 


Spiritual 

In the lectures he has given around the world, J. Daniel Gunther has indicated that 
the Secret Chiefs are currently engaging an experiment with Thelema: “Two unique 
methods of service to the Great Work, but harmonious one with the other. Star and star, 
system and system. Duplexity.”^^"^ The spiritual factor concerning Duplexity—what I 
allocate to the fifth and final power of the Sphinx, “To Go”—is connected to the 
phenomenon we know as the “Secret Chiefs,” particularly the guiding of the work through 
V.V. V.V. V. This is not particularly a secular argument, or one that can be based on material 
or temporal facts. However, it is a consideration that members of the O.T.O. must take into 
account. 

Given the tumultuous history of the O.T.O., the battles for succession in the past, 
the subsequent re-establishment of the Order, and its relative success following all of these 
events, O.T.O. members must ask themselves: what has happened and where it is going? 
Why have events transpired in the way that they have? It is arguable that, had the O.T.O. 
made a few different turns, it would be much different today. Had Motta been in closer 
proximity to Sascha Germer when she invited him to visit after Karl Germer’s death, he 
may have secured the library for himself. Had William Breeze not been nominated by 


Phanes X°, 82. 

Gunther, “The Order that Hath No Name Among Men,” quoted in Phanes X° (2015), 77. 

Letter correspondences between Motta and Sascha Germer immediately following Karl’s death reveal 
that she wished to give the library over to Motta. Motta was unable to travel to the United States at the 
time. 
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Helen Parsons Smith shortly before the election for O.H.O. took place in fall of 1985/°^ it 
may have been James Eshelman, who was nominated by Phyllis Seckler. Had Eshelman 
been elected, the Secret Chiefs would have chosen Seckler’s line to take charge of the 
A.‘.A.‘. and the O.T.O. However, it was William Breeze that assumed the burden to raise 
the disheveled O.T.O. from its ashes, and to reconstitute the A.'.A.'., putting the two Orders 
back on track in the tradition that Crowley originally envisioned. The secular argument 
would state that this was simply a matter of small-group politics at hand. However, if we 
are to assume that the Secret Chiefs continue to guide the Great Work, then we must 
consider that “they,” or perhaps V.V.V.V.V. “chose” the person best suited at the right 
time to lead the two Orders. 

The above argument lends itself to Crowley’s original idea when he established the 

A.‘.A.‘. in 1907. On the Vernal Equinox of that year, he notes in his diary, “Received from 

V.V.V.V.V. the Word of O in T: Catena. This is alike the Chain of Penance and that of 

Power. It shall therefore be my task to form a chain of brethren by tapas As one 

Sovereign Grand Inspector General of O.T.O. notes, 

I have long held that the notion of lineages is deeply 
problematic and (if you excuse my usage of the word) 
unconstitutional as far as the A.'.Ax goes. As H.B. notes 
concerning the fallacious notion of the Bishopric lineages, it 
is not your spiritual pedigrees that grants authority in 
Thelema, it is ones work and the fruit that is the witness 
thereof. Prom the beginning the A.‘.A.‘. was never meant to 
be organized as a lineage wherein members trace their 
spiritual pedigree back to one of the founding three of the 
Order. 

Rather the inaugural word of the equinox that marked its 
reconstitution in the Outer [was] CATENA, or chain [above 
quoted 1907 diary entry] Tapas is a Sanskrit word derived 
from the root word Tap which among other things may mean 
penance. Consequently as I have always maintained, the 
Order was always from the beginning organized as a Chain 
of brethren from the highest to the lowest, going back to 


106 recounted by James Wasserman (2012), 213. 
Sunday, March 17, 1907. Gerald Yorke Collection. 
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V.V.V.V.V. as the chain of the old systems are falling away 
from youd°^ 

“Catena,” then indicates a line of transmission rather than concern for temporal origin, or 
more parochially, a “paper trail” back to Crowley. Much more important is the “fruit” being 
produced by aspirants to the A.'.A.'.. In other words, it is the merits of one’s work that will 
reveal a “link” to the chain. The question left to the reader is, who has been shown to 
produce work of a significant caliber? Most likely it is not the authors producing 
introductory “how to” books on Thelema, but rather those showing a comprehensive 
development of the system. 

Breeze’s work has shown itself. As Shiva X° of Australia Grand Lodge has said, 
Hymenaeus Beta has “raised the roof beam of Ordo Templi Orientis (O.T.O.), gradually 
(you could say silently) transforming it from countercultural fringe to the worldwide social 
laboratory, literary estate, and research institute that is it today.”^°^ As I noted at the 
beginning of this study, publishing efforts under Breeze’s leadership have become 
standardized, and policies within O.T.O. have been established to promote diversity and 
group cohesion. In short, the O.T.O. has become a legitimate, and arguably the largest 
recognizable Thelemic organization in the world. 

Shiva X° similarly remarks on J. Daniel Gunther’s contribution to Thelema with 
regard to the A-A-. “He just said to me one day on his first Australian visit that we should 
go and Tight a fire in the East together.’ So, with our close Brother Hiroyuki-san and the 
good brethren of Japan, we organized some joint lectures in the East. In Tokyo to be 
precise. And we lit a fire! It was during that process that the whole Duplexity thing came 
down and we both lectured about that from the distinct perspectives of the OTO and the 
A.'.A.'..”^^*^ J. Daniel Gunther’s work arguably shows comprehensive research of Thelemic 
literature using many primary sources in ancient and classical philosophical and religious 
discourse, thus making new discoveries in Thelemic doctrine. Gunther expresses a great 
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Shiva X°, in Kaczynski, Iskandar, Taos (2015), 13. 
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48 One Truth and One Spirit 


deal of optimism going forward, working with people the world over, “whose talents and 
skills and education [will] help us to go forward as Thelemites into new ground, and open 
new doors.” He continues that in his travels, “I get to meet people who have incredible 
talents in Sanskrit, Chinese, Japanese, psychiatry, history, and so on. All these people being 
Thelemites, they’re able to apply those talents and those skills, and they’re interested in 
taking the next step forward, and to see what we can add to the corpus of knowledge that 
we already have.”'*' 

Although the works of Gunther and Breeze have been met with sharp criticism by 
remaining dissident groups, what is clear is that they have both remained on the editorial 
board for Crowley’s work since Breeze’s election to O.H.O. in 1985. They have established 
a relatively high standard with regard to publication, have included exhaustive editorial 
notation, and have contributed comprehensive theological and doctrinal analyses on 
Thelema. Furthermore, Gunther and Breeze have maintained a purist or traditionalist 
approach to Crowley’s work, being mindful of not appropriating foreign elements into the 
system without thoroughly-researched and well-argued cases. 


Interview with J. Daniel Gunther by Prater Puck [ps. for Peter Seals], released June 9, 2015 on Thelema 
Now! Podcast, http://oto-usa.org/main/podcast/ (accessed November 22, 2016). 
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Chapter V: 

Critical Remarks and Conclusion 

The intention of this study has not been to enflame debate on a sensitive topic or to 
facilitate a “with-us-or-against-us” attitude; rather I have attempted to address an issue that 
appears to be foundational to many leading members of the O.T.O. and to speculate about 
how the O.T.O. and the A.'.A.'. will operate in the future depending on the outcome of 
Duplexity. As should be evident by now, Duplexity is more or less an issue for the O.T.O. 
and the degree its members experience a higher level of cohesion or dissonance. That said, 
it is expected that this thesis will be met with a great deal of skepticism, if not extreme 
negative feedback from the O.T.O. community. In this final chapter, I would like to offer 
a critique to the argument, examining some points of contention, and responding to them. 
These aspects not only include the discrepancies in the history of succession, but also 
concerns over dogmatism and issues such as alienation. The conclusion itself will 
hypothesize that Duplexity will determine the course of the O.T.O. in the future; that is if 
Duplexity becomes widely accepted within the O.T.O., cohesiveness will result, both in 
Thelemic doctrine as well as overall group cooperation. If Duplexity remains widely 
rejected or unimportant, the O.T.O. will likely drift further away from the A.'.A.'. and 
become more secular as a result. 

As I mentioned earlier, Thelemites take on an extremely personal relationship to 
the A.'.A.'. by virtue of the A.'.A.'.’s implicit nature. For those who hold membership in 
O.T.O. and are members of A.'.A.'. groups that are not officially recognized by the O.T.O. 
administration, the proposal for Duplexity probably comes across as tacitly questioning the 
authenticity of one’s spirituality at best, or as a display of spiritual hubris at worst. As I 
argued before, it is equivalent to why Catholics, Lutherans, and Calvinists exist within 
Christianity. This is certainly the risk that is at stake for Duplexity. 

The proclivities towards factionalization aside, there are some other key factors that 
make Duplexity controversial. First of all, the historical lines to succession are tenuous. 
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and are linked to an already controversial figure in Thelema’s history, Marcelo Motta. 
Secondly, there is a concern that Duplexity will inevitably lead to a sort of dogmatism, 
something that Crowley himself warned against in his lifetime. Finally, a closer alliance 
between the O.T.O. and one specific A.'.A.'. group may result in a higher degree of 
alienation within O.T.O. This last point would account for both O.T.O. members who hold 
membership in other A.'.A.'. groups and those who have no interest in any A.'.A.'. affiliation. 
I will now address each of these briefly. 

Succession 

As discussed thoroughly in Chapter III, the “A.'.A.'. lineage” debate is largely based 
on a contention of historical succession. Many websites have surfaced from supposed 
members of the “Soror Estai lineage.”**^ These arguments are two-fold, first attempting to 
legitimize David Shoemaker’s A.'.A.'. group through Phyllis Seckler’s narrative discussed 
earlier, and secondly to delegitimize any claims that Marcelo Motta had upon Karl 
Germer’s death, thus delegitimizing J. Daniel Gunther and William Breeze. Admittedly, 
the reasoning for these claims makes sense from the perspective of their historical 
narrative. As recounted earlier, Seckler indeed was received as a Probationer under Jane 
Wolfe, and Karl Germer implied a number of times, although indirectly sometimes, that 
Phyllis had attained to the Grade of Adeptus Minor (5°=6°). This legitimization argument 
is also reliant on a letter from Germer to Motta calling him a “Neophyte at best!”''^ Phyllis 
repeatedly denounced Motta’s claim once the aforementioned feud with McMurtry was 
initiated in 1976. She wrote to James Wasserman, “Frankly, I am quite convinced that 
Motta is not what he says he is and that his claims are spurious.”''"^ She later wrote Israel 
Regardie, “As to the A.'.A.'., it doesn’t belong to Motta [...] Motta is just angry because I 
refused to acknowledge him as a high muck-a-muck [.. .]''^ 


See for example Rufus Opus’ blogs, Parts I and II, http://hornsofcerastes.blogspot.eom/2016/l l/from- 
cefalu-to-sacramento-part-2-enter.html (accessed November 26, 2016), and “The Truth About A.'.A.'.” 
https://sites.google.com/site/truthaboutaa/ (accessed November 26, 2016). 

See footnote 38. 

Letter From Phyllis Seckler to James Wasserman, September 24, 1976. 

Letter from Phyllis Seckler to Israel Regardie, July 10, 1979. Seckler (2010), 235. 
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Motta, is in fact a problematic character in the story. He was psychologically 
unstable as noted by his former student and Thelemic historian Martin Starr. He also lost 
the court battles over copyright ownership to Crowley’s literary works, another major point 
in delegitimizing his claim to A.‘.A.’.. However, while Motta may have lost his bid for 
succession in the O.T.O., and while his mental health continued to degenerate over the 
years, the story painted of Motta by many O.T.O. members is not altogether accurate. As I 
discussed earlier, Motta was Germer’s only formal student in A.'.A.'., and the two men 
became agreeably very close. What is not taken into account by defenders of Seckler’s 
followers are the hundreds of letters between Karl Germer and Marcelo Motta that remain 
unpublished and in private ownership outside of their circle. Perhaps more insight into the 
nature of the relationship between these two men will become clearer if these 
correspondences ever become available. Motta’s mental instability notwithstanding, he 
showed an incredible depth of familiarity with, knowledge of, and erudition for, the 
Thelemic literature, and he was undoubtedly dedicated to Thelema. It quite clear that, from 
the beginning Motta’s motives with Thelema lied exclusively with the A.'.A.'. and not the 
O.T.O.''® As historical documents show, Motta’s claim to A.'.A.'. was not contested at first, 
even by Phyllis Seckler. As James Wasseerman points out, this contention began only after 
the discrepancies over copyrights surfaced in 1976."^ 

The reader should note that Motta in fact admitted that he took the Oath of the 
Abyss. As Crowley once noted, “Now the rule is that if you claim to be 8°=3°, you are 
are 8°=3°! And God help you! You accept the conditions [...] If there is one drop of your 
blood that has not gone into the cup of 156, it corrupts the whole man.”"^ James 
Wasserman, who was well-acquainted with Motta admitted in his memoir that, despite 
Motta’s dedication to and erudite knowledge of Thelema, “I believe he died a fallen adept 
in August of 1987.”'2‘' 


See Motta (1962). 

See Wasserman (2012), 210. Also reference earlier letter from Seckler to Motta, April 19, 1976. 
C.f. page 18 of the current essay, footnote 38. 

Quoted from an undated note in the H.P. Smith Papers, ca. 1943. Quoted in Starr (2003), 50. 

120 Wasserman (2012), 211. 
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Yet Phyllis Seckler’s line back to Crowley is arguably tenuous as well. Seckler 
based her claim on being accepted as a Probationer under Jane Wolfe, whom Crowley 
apparently advanced to Neophyte as an afterthought years later. Yet, agreeably, Jane Wolfe 
remained one of Crowley’s closest confidants in the United States for the remainder of his 
life. However, most problematic to Phyllis’ legitimacy is what followed. 

There is little historical evidence that she was granted any direct authority by 

Germer to carry on an A.'. A.', legacy. Also evident is the lack of continuity for her narrative. 

For example, the reader will first recall the letter to Marcelo Motta in April of 1976, 

acknowledging his position as Praemonstrator at first, retracting this opinion after the fight 

broke out between Motta and McMurtry. Secondly, when one analyzes her claims of 

attainment and how the overall narrative develops over time in her periodical In the 

Continuum, one finds Seckler’s story at odds with itself along the way. Having supposedly 

attained to the Grade of Adeptus Minor in 1952, but with her later admitting to not having 

done any of the curriculum work until after 1975 leaves one perplexed. Also, it is obvious 

that Seckler’s lineage narrative was progressively weaved throughout the 1980’s and 

1990’s, only after the split with Motta and McMurtry. As late as the 1980 fall edition of In 

The Continuum, a document for an exam for Probationers is signed by Phyllis as a 

Neophyte. It was only in later issues throughout the 1980’s and 1990’s that the lineage 

narrative takes on more substance, until a full blown line of succession from Jane Wolfe, 

through Germer, to Seckler is established. Marcelo Motta believed Phyllis Seckler had 

never passed the Grade of Neophyte, writing. 

At the time she last wrote to me, she believed herself a Minor 

Adept of the A.'.A.'. (and Mr. Germer thought so too). In my 

opinion—and I wrote her so—she had mistaken the Vision 

of the H.G.A. in the Neophyte initiation for the Knowledge 

and Conversation. After I wrote her stating this and pointing 

out my reasons for this judgement, she never wrote to me 
121 

again. 


Motta to Wasserman, April 29, 1976. Private Collection. 
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This line of succession argument has degenerated into “He-said-she-said” battles on social 
media. “Lineage” remains rather frivolous from the historical perspective, as all the lines 
are admittedly questionable. As I have argued in Chapter IV, succession should be 
considered along the lines of the appropriate appointment to the stations in question, and 
the work demonstrated by those officers who have been appointed. As Crowley described, 
the work of the A.'.A.'. is such “that when people become ripe, they are joined to the 
chain.”^^^ Attainment, then is demonstrated by their fruits who would form a link in the 
“Catena” of transmission. That being said, one needs to consider the work of their 
administrators and decide for themselves. 

Dogmatism 

Another valid critique on the Duplexity movement is the concern over the O.T.O. 

becoming dogmatic, aligning itself with a certain set of teachings. On surface level, this 

seems to be a credible matter. “The Tunis Comment,” written by Crowley in 1925 is often 

quickly cited as a point of contention to Duplexity and the apparent lean towards 

dogmatism that the idea portrays for some. The Book of the Law being the foundational 

document in Thelema, Crowley wrote in The Comment, “Those who discuss the contents 

of this Book are to be shunned by all, as centres of pestilence. All questions of the Law are 

to be decided only by appeal to my writings, each for himself.”^^"* Many have interpreted 

The Comment to mean that no single interpretation of The Book of the Law can be claimed 

authoritatively, outside the word of The Master Therion. The “Preface” to The Holy Books 

of Thelema (1983) describes it thus, 

[The Comment] refers to the commentators that would 
otherwise revise and distort the original message of Liber 
Legis to their own ends, forming ‘schools of interpretation’ 
with the conformist pressures and tendencies to schism that 
inevitably follow. The Comment warns against the 
dissemination of personal interpretations of the book, thus 


That of “O.H.O.,” “Imperator,” “Praemonstrator,” etc. 

Aleister Crowley to Charles Stansfeld Jones, February 7, 1919. CSJ Papers, O.T.O. Archives. 
'24 See Crowley (1983), 196. 
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establishing a seriptural tradition resistant to the revisionism 
that plagued previous religions and mystery sehools. Yet it 
places supreme emphasis upon individual freedom of 
interpretation [... ] 


There is relevance in referring to The Comment as a concern for Duplexity, because it is 

fairly accurate that religious groups always run the risk of becoming obstinate and 

dictatorial. It is agreeable that the interpretation of all “Class A” literature is left solely to 

the individual. However, an authoritative claim in the interpretation of an 

Publication in Class A” and the expounding upon the large literary estate of Crowley with 

thoroughly-researched and well-argued theses are vastly different. The editorial work of 

Hymenaeus Beta and the theological research present in Gunther’s work can hardly be 

considered an authoritative commentary to Class A literature. As O.H.O., Hymenaeus Beta 

has been forthcoming about his experimental approach to the O.T.O., and has allowed local 

bodies to engage in creative developmental techniques. 

The O.T.O. is a manifold organization with a complex 
history and philosophy, rich in written, oral and ritual 
tradition. It is also the Aleister Crowley Estate, responsible 
for preserving his writings and setting consistent standards 
for Thelemic scholarship. These are essentially conservative 
functions, yet the O.T.O.’s design perserves flexibility and 
adaptability, without which “Thelemic Order” would be a 
contradiction in terms. While it has never been necessary to 
join the O.T.O. to be a Thelemite, it is central to the Order’s 
“experimental design” that being a Thelemite never becomes 
a bar to membership. In this important sense, the O.T.O. is a 
crucible for the development of the social model necessary 
to a Thelemic culture, as opposed to a Thelemic cult}^^ 

Nearly thirty years later, Shiva X° would recount his years of working with Breeze in the 
O.T.O., commenting on his artistic and experimental approach in an effort to allow the 


Crowley (1983), viii-ix. 

'26 The recent discrepancy with the “Kill/Fill” debate is noteworthy here, but not particularly pertinent to 
the argument. H.B.’s comment on this can be found at http://oto.org/legis.html (accessed November 26, 
2016), and the critique of the change can be found in Cornelius and Gillis (2013). 

™ Kaczynski, Iskandar, Taos (1990), 10. 
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O.T.O. to flourish in a pluralistic environment. “If there’s one thing that HB not so much 
taught us but let us, it was to be artists—to get intimate with the highest reality [...] The 
rainbow-colored tapestry of O.T.O. is our canvas [...] the experiments must continue. 
Similarly humble in his approach is J. Daniel Gunther. When asked if he thought his current 
work was the “key to that transmission,” Gunther replied, “the answer to that question is 
one that history is going to write. I am just trying to do what I can with what I have. That’s 
all we can do.”^^^ 

While the tendency towards dogmatism is always a valid concern within a religious 
organization, Hymenaeus Beta has demonstrated a great deal of diplomacy within the 
O.T.O. over the last thirty years of his tenure as Outer Head of the Order. If his approach 
concerning the O.T.O.’s relationship to the A-A.'. was in that much disfavor by other 
leading members of the O.T.O., and had he shown to be dictatorial, he would probably 
have not held his position for the last thirty years, and would not have been recently elected 
as the official O.H.O. unanimously by five Kingdoms. It is a point worthy of consideration. 

Alienation 

The last point of critique to address is the proclivity towards alienation within the 
O.T.O. given a closer alliance with A.'.A.'.. One O.T.O. member expressed concern that 
their affiliation within the Order may be usurped by an entirely different organization, “As 
I am NO flavor of A.'.A.'., I resent tremendously the implications that my membership and 
my work here in the O.T.O. is solely to pay the way for a group that I am not directly 
affiliated with in any way.”*^° Following Sabazius X°’s official statement on O.T.O.’s 
stance regarding A-'-A.'., another more seasoned member in the O.T.O. said less alarmingly, 
“I'm not an A.'.A.'. member, so I have no personal dog in this fight. But this topic has been 
creating a lot of disharmony between Brethren, and I believe any public stance at all will 
end up ultimately helpful”^^^ All the in-fighting within O.T.O. over the lineage issue has 

Shiva X° in Kaczynski, Iskandar, Taos (2015), 21. 

™ Interview with J. Daniel Gunther by Prater Puck [ps. for Peter Seals], released June 9, 2015 on Thelema 
Now! Podcast, http;//oto-usa.org/main/podcast/ (accessed June 14, 2015). 

'30 Facebook user, December 18, 2014. 

'3' Facebook user, July 18, 2015. 
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undoubtedly caused a great deal of tension. The consequences of this could likely create 
further division, less cohesiveness, and a possible drop in O.T.O. membership if the 
dissident groups in question cannot come to terms with the authoritative position of the 
O.T.O. administration. 

It is the opinion of the author that the possible alienation within the O.T.O. as a 
result of its alliance with a single A-A.'. is unfortunate, and that like many problems in 
group-dynamics, it is largely because of a lack of historical knowledge of Thelema and 
insight into the nature of religious movements in general. There is really no easy solution 
to this problem if Duplexity is rejected on any significant scale as it has been in the past. It 
will be a matter coming down to the personal choices of individual members, whether they 
continue to work with the O.T.O. administration on this subject and remain active, or to 
choose to resign due to their own conflicts of interests. 

Conclusion 

Broadly speaking, this study has explored the various factors surrounding the 
current Duplexity debate, and its relationship to the contested issue of A.'.A.'. lineages. This 
was accomplished systematically in each section. I first explored the nature of the problem 
by linking it to the personalized, spiritual characteristic inherent in the work of the A.'.A.'.. 
I then examined the historical and mnemohistorical developments of O.T.O. and A.'.A.'.., 
outlining specific fallacies that have been constructed over the short, yet complicated 
history of the two Orders after Crowley’s death. Next, apologetic arguments were proposed 
in favor of Duplexity, showing historical relevance to Crowley’s original intention with the 
two Orders, as well as practical, structural, administrative, and even spiritual 
considerations. Following my apology for Duplexity, critiques on the subject were 
addressed, including anxieties over succession, dogmatism, and alienation. In this final 
section, I will provide an overview to what has been explored and draw some basic 
conclusions on the O.T.O., the A.'.A.'., and Duplexity. 

We have seen that, in Crowley’s lifetime, he intended the O.T.O. to be the social 
engine for Thelema; that is, from October of 1915 onward, the O.T.O.’s mission was to 
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promulgate and establish the Law of Thelema in the world as set forth by the Secret Chiefs 
to Crowley through the A-A- as Magus of the Aeon of Horus, To Mega Therion. By 1919 
with the publication of The Blue Equinox, both orders were expounded upon and dually 
promoted by Crowley. Additionally, Crowley adopted the name “Phoenix” in 1925 when 
he assumed the title of O.H.O. of O.T.O. by succeeding Theodore Reuss. The Imperator, 
or Governing Officer of the A.'.A.'., whose emblem is the phoenix wand, is an office held 
by an Adeptus Major (6°=5°), which is the Grade Crowley held as O.S.V. at the time he 
discovered various doctrinal insights into both A-A- and O.T.O. in the “Paris Working” 
in 1914. As elucidated by Hymenaeus Beta the Grade of Adeptus Major intersects with the 
IX° and XI° of O.T.O. Furthermore, Phanes X° has made a significant connection 
between the offices of Imperator of A-A- and that of O.H.O. of O.T.O. The source 
literature seems to support that these offices are traditionally held by one and the same 
person, at least in Crowley’s lifetime. In other words, Thelemic tradition implies that the 
Imperator of the A-A- is also the O.H.O. of O.T.O. 

In terms of history after Crowley’s death, it has been shown that the temporal A.'.A.'. 
links back to Crowley are, for the most part nebulous, as Karl Germer named neither a 
formal successor in O.T.O., nor in the A.'.A.'.. The concept of “A.'.A.'. lineages” is rooted 
in the late 1970’s and early 1980’s as a result of a succession battle for O.T.O., and the 
lineage argument has relied on legitimization narratives of “mnemohistory” to produce a 
“paper trail” back to the prophet. In terms of succession, it is more important to understand 
what Crowley intended by his reception of the word, “Catena” in spring of 1907 when he 
established the A.'.A.'., and to seek within the Thelemic community for a sufficient caliber 
of work being produced by its leadership. 

As should be clear now, the problem of Duplexity is primarily one existent within 
the O.T.O. Those who are affiliated with other A.'.A.'. groups who do not hold membership 
in the O.T.O. have less of a conflict of interest in this regard. Therefore, the Duplexity 
argument exists solely as an administrative dilemma for the O.T.O. and whether its 
membership base experiences more group cohesion or dissonance as a result. From a 


Crowley (1998), x. 
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structural and administrative standpoint, it is generally agreed upon within all levels of 
O.T.O. that there is only one O.T.O. It naturally follows then, why only one A-A.'. 
administration exists within the bonds of the O.T.O., as multiple hierarchical A.'.A.'. 
organizations administratively disconnected from one another “rejects the traditional 
authority of the Order.”'^^ As Phanes X° points out, “We [the O.T.O.] know how to manage 
cash flow, furniture, and real estate, the A.'.A.'. system does not include this, and this is one 
of the many reasons why the Prophet endowed us with an invaluable resource, his literary 
legacy.”^^"^ Indeed the O.T.O. owns the copyrights to Crowley’s literary legacy, which 
includes the A.'.A.'. Publications. This leads us back to the spiritual consideration discussed 
in Chapter IV. The A.'.A.'. needs the O.T.O.’s assistance to promulgate Thelema, just as the 
O.T.O. relies on the A.'.A.'. for its Word of Truth. Otherwise, the O.T.O. is “no better off 
than the many profaned sanctums that the Great Order has authorized in the past and which 
are described in ‘An Account of A.'.A.'. 



It is here that we have reached the fundamental conclusion to this study. Mainly, 
that a closer alliance between the A.'.A.'. and O.T.O. will strengthen the mutual mission to 
promulgate Thelema and could result in an overall increased level of group cohesion and 
doctrinal continuity within the O.T.O. Antithetically, a further dissociation from the A.'.A.'. 
could result in the O.T.O. becoming secularized, something akin to the concept of “secular 
Judaism,”^^^ or perhaps in the way contemporary Freemasonry operates today. 

What will the future determine? It is difficult to know. It is clear that O.T.O. 
leadership would like to realize a unified vision between the two Orders, that of Duplexity, 


Hymenaeus Beta (1998). 

Phanes X° (2015), 83. 

'35 Ibid., 82. 

'35 The term is used here to denote a socio-religious identity without a significant spiritual element. 
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and for its members to pursue the work together and in harmony. Whether this can be 
achieved or that the in-fighting continues are possibilities that only the Thelemic history 
books will reveal. Those who hold membership in O.T.O. today are the ones responsible 
for the Order’s future. The author anticipates a number of possible scenarios: 

1. The remaining dissident group(s) will decide to ally with O.T.O. administration 
and begin work under its rubric along A.'.A.'. lines via O.T.O., aiming to achieve 
unity in vision. 

2. The administrators of the remaining dissident groups(s) will maintain a distinct 
identity within the O.T.O. (i.e., in the form of forwarding “co-legitimacy” 
discourse), continuing the factionalism that currently exists, and members will 
remain largely divided to this end. 

3. The administrators of the remaining dissident group(s) will resign from 
involvement in O.T.O., and their respective “lineage” will continue outside of 
O.T.O. as has been the path of many other A.‘.A.‘. administrations. 

4. The O.T.O. will drift away from association with A-A.'., and thus become a 
secularized fraternal organization with a Thelemic identity, though with less of 
a spiritual element. 


I would like to address a valid concern for those in the “Soror Estai lineage” before 
concluding this study. It would seem that some anxiety exists because of a threat to 
preserving Phyllis Seckler’s legacy. To that it should be recognized that her efforts and 
accomplishments within the O.T.O. are of no question. Her legacy in O.T.O. as one of the 
key movers and shakers in resurrecting the Order from its ashes will remain in Thelemic 
history books, and she will be remembered as a foundational member of O.T.O., and an 
aspirant to A.'.A.'.. It is the opinion of the author that this point should not go 
unacknowledged. Phyllis Seckler certainly belongs to the Order of the Eagle in this regard. 
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The history of Thelema is entrenched in power struggles, yet the War Engine 
thunders forward into its next century. It is up to Thelema’s adherents today to determine 
its future. Admittedly, it is not just a story of a new religious movement. It is a story of 
human beings, and they must learn from the mistakes of the past. The O.T.O. and A-A- 
have a mutual aim to promulgate Thelema. This will be accomplished more effectively 
through systematic cooperation between the two Orders. Members would do well to heed 
the benefits of Duplexity, and continue to fight for the survival of Thelema, hand-in-hand 
through unified efforts. 


Love is the law, love under will. 
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“It draws on a treasure trove of historical published and unpublished 
sources many of which are printed and cited here for the first time and is 
a welcome addition to the growing examination of the history ofThelema. 
The author weaves a fascinating narrative between so many primary 
sources. ” — Heart of Blood 




One Truth and One Spirit explores the history of the two organizations advaneed by 
spiritual leader, poet, and mountaineer Aleister Crowley (1875-1947), A.'.A.', and the Ordo 
Templi Orientis (O.T.O.). Souree literature suggests that Crowley intended both 
organizations to serve in forwarding his spiritual message ofThelema, established with the 
reeeption of The Book of the Law in April, 1904 in Cairo, Egypt. Both A-A.', and O.T.O. 
share a eomplex history, and the two organizations have struggled for legitimaey over the 
past 30 years since their re-establishment in the 1980’s. One Truth and One Spirit examines 
historical and theoretical elements to these respective Thelemic organizations, and sheds 
light on the present issue concerning their relationship to one another, what has been termed 
“Duplexity.” 


